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Introduction

Welcome! This Textbook is part o& set of five Teacher-Trainer Manualsthat
are linked with &tudent Handbook(REACH OUT). The set includes:

Vol. 1 Islamics (green) Islam — Basic Aspects

Vol. 2 Apologetics(blue) Christian — Islamic Controversy
Vol. 3 Pragmatics(orange) Tactical — Practical Approach
Vol. 4 Didatics (red) Training of Trainers Materials
Vol. 5 Presentation File Display Materials for Teachers

Please keep in mind:

These notes depict primarily the view of originglam as seen from its sources.
Much of this is not known to the Muslim “man in teeet”. So please use this
information with wisdom and in a Christ-like spirit

Brethren, do not be children in your thinking; yiet evil be
babes, but in your thinking be mature.

1Cor 14:20 (ASV)

THIS IS A TEACHER'S TEXTBOOK — NOT A DO-IT-YOURSELF
MANUAL!

A textbook is not to be read as another book. dtstent has to be well worked
through to be fully understood.

It supplies the trainer with comprehensive, yetibadsformation. He has to
scrutinize this information and select his speciéaching materials. This should
be adjusted to the students, the situation in wthely are likely to work and the
type of Muslims they are likely to meet. Anyone whie to read about this in
more detail should contact us for our various tearbooks, videos and CDs.

Some repetitions have been unavoidable. Theseom® for emphasis, or because
they relate to different subjects as well. But ¢hestes are not designed to stand
on its own. You will learn a lot from Muslims aswseek to share the Gospel in a
meaningful way. It is so important to know how Hlaviews Christians and



Christianity. We need to understand the Muslim'sldiew, their perception of
religion and some cultural aspects, for these factietermine decisively our
communication. There are practical forms of howptesent the Gospel, the good
news, to this specific group of people.

These notes, however, do not supply quick answensdo they promise instant
results. Love and patience are always needed, anel 0 in Muslim evangelism.

Which translations of Bible and Qur'an did we use?

All quotations from theBible, unless otherwise specified, are from the NEW
INTERNATIONAL VERSION, 1984, by the InternationalilBe Society.

All quotations from the&Qur'an, unless otherwise marked, are from the translation
by Abdullah Yussuf Ali, New Revised Edition, Amaorporation, Brentwood,
Maryland, U.S.A., 1989. This is one of the most egtable translations to
Muslims.

For practical reasons we have not included any idriaxts in this edition.
Your instructors,
Gerhard Nehls and Walter Eric
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1 Facing Reality

Although the West only focused on Islam in fairlgcent times, it has been a
religion and a world power for over 1300 yearshdd its times of glory and of
decay and recession. It hardly featured in Westistory books, and only found
attention rather recently in the media.

This has changed dramatically in the last few desadnd what brought about this
change? Global migration, the resurgence of Istamyariously interpreted acts of
violence in the conflict between Israel and theeBthians and those directed
particularly at Christians in Indonesia, Pakistidigeria, the Philippines and other
places undoubtedly contributed. The attacks, fiest US embassies and
installations and then on the World Trade Centerthe Pentagon, drove home the
point to the West that Islam is a force to be reeikbwith. Islam is indeed in the
news and two burning questions are in the air: “Whdslam?” and “What is it up
to?”

The West with its humanistic worldview has grappladth the issue of
understanding Islam. It is fundamentally differefitom the still-prevailing
Animism, Hinduism or Buddhism. It views itself t@ an Abrahamic religion in
line with Judaism and Christianity. It does, intfadtaim that Abraham, Moses and
all the other actors of the Old Testament as well@sus and his disciples were
actually all Muslims. Today’s Judaism and Christiaare assumed by Muslims to
be perversions of their original and Islam seedfitss being called to correct and
cure the ailments of the Western world. This, aditgy to Islam, can only be done
by enforcing the order of Allah, the Shariah, the Islamic Law, on this decadent
part of the world. The purpose of the Law is tosmall mankind to bow itself in
submission to Allah, the One and Only God.

Christianity was, and even today is equally oufoatis regarding Islam. In the past
the Crusades and other belligerent actions sucoamialism were just about the
only message the Muslim world received from Claiisity.

In order to acquaint Muslims with the biblical Jesnd his message, we will have
to make an endeavour to understand the Muslim e@tdand in order to be able
to do that, we will have to come to terms with fsla

This compilation, with its biblical assessments,ntgato do that. We will,
consequently, take a look at the founder and prophisiam, the Books it believes
in, the teachings it derived from that, and its spré worldview and self
assessment.



These notes are a collection of resource matard#ther than a book to read. They
are meant to provide the necessary informationsatedching pattern for preparing
Christians to share the Gospel with Muslims in anmegful way.

Recommended Literature for Chapter 1

The Church in Africa encounters the Challenge tafnhs Nairobi: LCA, 1996,
revised and enlarged 2002.

The Church in Africa takes note of the Islamic AdarNairobi: LCA, 1996.

Battle for the Hearts,Episode 1, Can Muslims be reached with the
GospelTWR & LCA, 2001.



2 The Prophet and his World

2.1 Arabia Before Islam
2.1.1 The people of Arabia

Due to the vast Arabian Peninsula being largelyedesountry, it was always
thinly populated. The people who lived there (1488rs ago) were

Pagans who worshipped idols.

Some Jewish clans who had settled there aftentieeg expelled from
Israel after AD 70.

Some Arabs who had converted to the Jewish faith.

Christians - mainly Orthodox, most of these livedthe Northern
Region of Arabia, which today is named Iraq, SyRalestine, Israel
and Lebanon. But there was also quite a strongcbharthe South.

We also are told of some
‘Hanifs’ living there. Six are
mentioned by name in the
biography of Muhammad
recorded by Ibn Ishag.
(More about the Hanifs in
“The Books of Islam -
Qur’anic Concepts
borrowed from the Hanifs
[Hanifites]”). These were
apparently men who
rejected idol worship and
claimed to believe in ‘the
God of Abraham’. We are
aware that Abraham’s son
Ishmael became the
forefather of the Arabs. We
have very strong reasons t
assume, however, that the
Arabs of the 6th Century
AD had lost all knowledge




of the God of Abraham (God = Allah in Arabic). Tlisowledge is likely to have
been transmitted to the Arabs by their Jewish amiktian contemporaries.

2.1.2 Life in Arabia

Life in Arabia was largely nomadic. Bedouin trib@eved from place to place to
find grazing for their camels, cattle, horses aadtg. But in the towns, particularly
in Mecca and Medina, the inhabitants were largedgdrs and craftsmen. Mecca
appears to have been a link between Africa (Ethjopgind the Middle East

extending to India, China and Europe.

2.1.3 The available Scriptures

Judging from biblical stories that are reflectecbmpn the Qur’an, it seems that
many of the contemporary Christians used apocry@aiptures. These are
legendary tales about Jesus that were not includedhe New Testament because
they were not ‘apostolic’, i.e. not written by tiwspired apostles. The Jews of
Arabia are likely to have lived largely by the Taildn(a rabbinical commentary on
the Old Testament) instead of the Old Testamerihéir day-to-day practice of

religion.

2.1.4 The Religion of the Pagans

In a number of places the pagans had built soa#bkebas. These were cube-like
temples built of stones. The pagans believed tteit teities (gods) lived in these
shrines. The most prominent of these was placeddnca and later became the
center of Islamic worship. Deities and idols weoerses of power for the pagans.
Through them they sought protection and guidancgedisas refuge from all kinds
of calamity.

2.1.5 Deities of the Pagans

It is generally believed that in pre-Islamic Mecesame 360 deities were
worshipped. This is based on a biography of Muhachmezorded by Waqqidi,
who was born 120 years after Muhammad’sdeath. éfdvibgraphies and reports
make no mention of that number. The ‘Kitab al-Ashgifhe Book of Idols’) by
ibn al-Kalbi mentions only 27 by name, and theseewmt all from Mecca.

It is interesting to know that, according to ther@un and early Islamic source
materials, we only know of three sculptured idakdjed ‘sanam’. All other deities
were assumed to live in unshaped stones, whidlyim were built into a Ka’ba. In
contrast to the idols, these stones were namedhamait The best-known idol was
Hubal, the other two were Isaf and Na'ilah. These tvere believed to have been
lovers, who committed fornication in the Ka'ba aasl a result were turned into



stone. They were placed on two little hills nea Ka’ba (Safa and Marwa), while
Hubal was actually accommodated in the Ka’'ba of dde(Siratu’l Nabi, p. 97); it
was probably the only image there. Before and dutfie time of Muhammad the
Quraish (inhabitants of Mecca) called Hubal ‘thed of this House’ (Ka'’ba) and
the Quran calls on them to “adore the Lord of thisuse” (Surah 106:3).
Although this is interpreted differently today, Mathmad called him the ‘Lord of
this City’ (i.e. Mecca) and was commanded to sdme (Surah 27:91). This is
indeed a cause for much concern.

The Appendix gives fuller information about Hubablahe occult practices
the grandfather and father of Muhammad performefbreehim (see
Appendix 14.4 ‘Hubal - the Suspect’).

2.2 Muhammad - The Prophet Of Islam
2.2.1 Islamic Terms and their meaning

When looking into Islam we cannot avoid using sofmabic terms. We
will learn them as we proceed. But there are thmeeds, which are
fundamental:

Muhammad (and Ahmad) =  The Praised One
Submission (to Allah)

Islam

Someone who submits to Allah

Muslim

Most Arabic words can be related to a root wordiclitonsists of three
letters. Original Arabic script does not show vasyainly consonants. To
demonstrate this, we write the vowels of key wardsmall letters and the
consonants in capitals.

The root letters for the following words are thensa
SLM Islam Muslim Peace
Root letters iSLaM muSLiM SalLaaM

2.3 Muhammad'’s Childhood and Youth

Muhammad was the son of Abdullah and Amina. He Was in AD 570 in
Mecca. His father died before his birth; his motihvaen he was just 6. After that
he was brought up by his grandfather, Abdu’l Multtaénd after his death by his



uncle Abu Talib. He was a prominent member of tlan ©f Hashim, which was
part of the Quraish tribe of which Abdu’l Muttahteas the chief.

Muhammad is reported to have been a quiet, améaidepleasant boy, but already
in his childhood he had some occult exposure.

Life of Muhammad
) Journey with ! Hijrah tq Yatrib Conquest
Birth Caravans Wedding 1st Revelation (Medina) Meocfca Death
T ,.* [l ® 1 ~af
" 570 582 595 610 622 630 632
- Life of Muhammad 62 Years >

Being part of a merchant family, Muhammad, accorgpan trading caravans,

travelled widely already as a young man. At the a§e25 he got married to

Khadijah, in whose employ he was. She was 15 ybmrsenior and had been
widowed twice before. The marriage was seemindig@py one, and 2 boys and 4
girls were born to them. Khadidjah died after 2argeof marriage.

On his travels to Northern Arabia Muhammad mustehanet Jews and Christians,
and surely became acquainted with a number ofdaibstories, which were related
to him (Surahs 14 and 15). A story tells us th&haistian Monk by the name of
Bahira recognized him as a prophet, an experieftielhwmight have influenced
his entire life (‘Siratu’l Nabi’, translated by &uillaume, p. 24).

Waraga ibn Naufal, a cousin of Muhammad’s wife Kfed was a Christian in
Mecca. He is supposed to have translated “the Gdispa Hebrew into Arabic”
(Dictionary of Islam by T.P. Hughes, al-Bukhari Val, 3 and ‘Siratu’l Nabi’ by
ibn Ishaq vss. 143-145). We may well assume thatidee must have given
information about the Bible to Muhammad.

2.3.1 How Muhammad Received Revelation

After times of seclusion in a cave of Mt. Hira nédecca, where he went to
meditate, he had his first revelation in a cavéhed mountain, when he was about
40 years old (AD 610):

Narrated Aisha, the wife of the Prophet: The commencement (of
the Divine Inspiration) to Allah’s Apostle was in the form of true
dreams in his sleep, for he never had a dream but it turned out
to be true and clear as the bright daylight. Then he began to like
seclusion, so he used to go in seclusion in the cave of Hira
where he used to worship Allah continuously for many nights before going
back to his family to take the necessary provision (of food) for the stay. He
would come back to (his wife) Khadija again to take his provision (of food)
likewise, till one day he received the Guidance while he was in the cave of



Hira. An Angel came to him and asked him to read. Allah’s Apostle replied, “I
do not know how to read.” The Prophet added, “Then the Angel held me
(forcibly) and pressed me so hard that | felt distressed. Then he released me
and again asked me to read, and | replied, ‘I do not know how to read.’
Thereupon he held me again and pressed me for the second time till | felt
distressed. He then released me and asked me to read, but again | replied. ‘I
do not know how to read.” Thereupon he held me for the third time and
pressed me till | got distressed, and then he released me and said, ‘Read, in
the Name of your Lord Who has created (all that exists), has created man out
of a clot, Read! And your Lord is the Most Generous. Who has taught (the
writing) by the pen, has taught man that which he knew not. Surah 96:1-5

Then Allah’s Apostle returned with that experience; and the

muscles between his neck and shoulders were trembling till he

came upon Khadija (his wife) and said, “Cover me!” They

covered him, and when the state of fear was over, he said to

Khadija, “O Khadija! What is wrong with me? | was afraid that
something bad might happen to me.” Then he told her the story. Khadija said,
“Nay! But receive the good tidings! By Allah, Allah will never disgrace you, for
by Allah, you keep good relations with your kith and kin, speak the truth, help
the poor and the destitute, entertain your guests generously and assist those
who are stricken with calamities.” Khadija then took him to Waraga bin Naufil,
the son of Khadija’s paternal uncle. Waraga had been converted to Christianity
in the Pre-Islamic Period and used to write Arabic and write of the Gospel in
Arabic as much as Allah wished him to write. He was an old man and had lost
his eyesight. Khadija said (to Waraga), “O my cousin! Listen to what your
nephew is going to say.” Waraqa said, “O my nephew! What have you seen?”
The Prophet then described whatever he had seen. Waraqa said, “This is the
same Angel (Gabriel) who was sent to Moses. | wish | were young.

al-Bukhari Vol. 6, p. 450, No 478

We may question whether the above was a revelatiomever, since the Quran
strongly contradicts the Bible, we may well assuimt this was an inspiration,
though it did not come from the same source a8ihie. The oldest and thus most
reliable biographer of Muhammad, ibn Ishaq, reports

When it was the night on which God honoured him with his
mission and showed mercy on His servants thereby, Gabriel
brought him the command of God. ‘He came to me’, said the
apostle of God, ‘while | was asleep, with a coverlet of brocade
whereon was some writing, and said, ‘Read!

‘Siratu’l Nabi’ (vs. 152)



Muhammad’s first revela-tions
bitterly attacked polytheism (5 Muhammad’s Curriculum Vitae
belief in many gods) and

idolatry. Surahs (=chapters) o| _AP Event
judgment and condemnatior 570 Birth of Muhammad
were received - and proclaimeq
The earlier revelations, which
were received in Mecca, wer
written in a superior style to

576 Death of his mother; after that he
was raised by his grandfather and
later by his uncle

those received later in Meding 595 Marriage to Khadija, a wealthy
Most Meccan Surahs appear (i widow

the original Arabic) in beautiful| 610 First revelation at Mount Hira;
poetry. However, the majority Surah 96:1-5

‘I\’/‘; hthe dMeccaES hre.’le‘:te‘ 620 | Death of Khadija and his
uhammad; maybe their owr influencial uncle Abu Talib; leads

religion presented them with & to increasing pressure
goodly income from nomadic
pagans who came to Mecc
during the annual festivities a

622 Flight to Yathrib (=Medina); start
of the Islamic Calendar

the Ka'ba, the religious shrine| 630 Conquest of Mecca; Arabian
The Meccans themselves wer peninsula surrenders to Islam
seemingly not very devoted ft(

their religion. 632 Death of Muhammad

Muhammad convinced some

Meccans who became his first converts in spite isf gainful rejection and
ridicule. It speaks for Muhammad'’s initial sincgrithat his first convert was his
wife.

2.3.2 The Abyssinian Exile of the Early Muslims

Pressure and persecution of the first Muslim beliswin Mecca led to the forming
of a group of 80 Muslims who migrated and souglieex Abyssinia (Ethiopia).
The Negus (Emperor) there granted them permissiatety, assuming they were a
Christian sect. 33 of them returned when they hézatthe
Meccans had accepted Islam.

This had happened when Muhammad had compromised his
monotheistic stance by introducing three Arabididgifrom

, ~~ = whom ‘intercession was to be hoped for’. That mowsde
Abisinia / North Ethioia  ISlam more acceptable to the Arab Meccans and the
hostilities toward Muhammad ceased temporarilytH part




of the ‘Satanic verse’ as it is now named, wasaméd and the antagonism
towards Muhammad grew even stronger than before.

2.3.3 The Islamic Concept of Prophethood

The word ‘Prophet’ in Arabic can have two sources:

Rasul (pl. Rusul) meaning 4 Proof of Prophethood
messenger who by revelatio

. X Islamic Biblical
received a Book, someone with
special mission [Surah 7:158; 48:¢ Alleged Predictions
9]. Islam acknowledges 315 rusul. | iliteracy must come
true

Nabi (pl. Ambiya) is someone whq Attributed
received direct inspiration (wahi) Prophecies Message
Islam speaks of as many as 124.0| Alleged must not

. . contradict
ambiya, most of these are n(¢ miracles earlier
mentioned by name. Alleged biblical | revelations

Muhammad is called both Rasul and Nabi| prophecies
Surah 33:40.

2.3.4 Alleged “Proofs” of Muhammad'’s Prophethood

These are the Signs of Allah [i.e. ayas or verses of the Qur'an]: We
rehearse them to thee in truth: verily thou art one of the Apostles.

Surah 2:252

Allah assures the people that the signs which tyudMiuhammad as a prophet
(aya) are the verses (= aya) of the Qur'an!

The Jews of Medina, whose support Muhammad covetpoistioned his
prophethood. Muhammad’s response to that was tdoftéfence (‘I am only a
Warner”) and threat (severe punishment):

And the Unbelievers say: ‘Why is not a Sign sent down to him from his
Lord?’ But thou art truly a warner, and to every people a guide.
Surah 13:7

When there comes to them a Sign (from Allah), they say: ‘We shall not believe until
we receive one (exactly) like those received by Allah’s apostles’. Allah knoweth best



where (and how) to carry out his mission. Soon will the wicked be overtaken by
humiliation before Allah, and a severe punishment for all their plots.

Surah 6:124
To support Muhammad’s claim to prophethood, Muslatagm:

1. Muhammad was illiterate - how could he produdBoak like the
Qur'an?

2. Muhammad prophesied events - so he must bephgiro
3. Muhammad performed miracles to prove his claims
4. Muhammad'’s coming was prophesied in the Bible

We investigate these claims:

2.3.4.1 Muhammad'’s Alleged llliteracy

Muslims believe that Muhammad was illiterate. Tisis:iot meant to degrade him.
On the contrary! Muslims reason: ‘How can an it man compose a book like
the Qur'an?’ By this they like to emphasize that #uthorship of the Qur'an rests
with Allah. The assumption of his illiteracy is lealson a Qur’anic text:

Those who follow the Apostle, the unlettered Prophet [‘an-nabbiyyal-
ummi’ = ‘the Prophet of ignorance’], Whom they find mentioned in
their own (Scriptures); in the law and the Gospel; for he commands
them what is just and forbids them what is evil; he allows them as
lawful what is good. Surah 7:157

If we want to understand what the word for ‘unlegtg really means, we
have to investigate the Arabic text where it redds-nabiyyal-ummi’.
‘Nabi’ clearly means prophet; ‘Ummi’ is best explad by another verse:

It is He Who has sent amongst the Unlettered ['ummi’] an apostle
from among themselves, to rehearse to them His Signs, to
sanctify them, and to instruct them in Scripture and Wisdom.

Surah62:2
Who are the ‘unlettered’ in this text? The commmaakes it quite clear:

The Unlettered: as applied to a people, it refers to the Arabs, in
comparison with the People of the Book, who had a longer
tradition of learning.

Qur'an, by Yusltif An. 5451, commentary



The Arabic word used for Muhammad is ‘ummiyyungaily the same as in Surah
7:157. The word ‘ummi’ meant people who did notéaétve Scriptures, as the Jews
and Christians did. They were ‘un-scriptured’, sspeak. So the text says really
no more than that Muhammad was the prophet to tidse had no Book, no
revelation, i.e. the Arabs.

People who had not accepted Islam (which was aoogeet a ‘Book’) as yet, were
consequently called ‘people of ignorance’. ‘The diraf ignorance’ in Muslim
usage is clearly referring to the time before Muh@ad. He pointed to himself as
the prophet to the ‘people of ignorance’, rathemtheferring to himself as being
ignorant or illiterate. Besides, it is difficult tmagine that a merchant of his stature
would be illiterate, particularly when we considleat his nephew Ali, with whom
he had close association in his youth, was higtdyate.

That Muhammad was able to write may be deduced ftanfollowing Tradition
(Hadith):

The Prophet, may Allah bless him, fell ill on Thursday. Thereupon
he, i.e. Ibn ‘Abbas began to weep and say: Woe be to this
Thursday! What a Thursday! The illness of the Prophet, may
Allah bless him, became severe; he said: Bring an ink-pot and
something to write on. | shall have a document written and you will never be
misguided. Ibn Sa’d’s biography, Vol. 2, p. 302

We are grateful to the translators of this textreetifying in the footnote
what the literal reading is: “I shall write for yotl A last passage may
corroborate what has already been said:

When the Prophet intended to perform ‘Umrah’ in the month of
Dhul-Qada, the people of Mecca did not let him enter Mecca till
he settled the matter with them by promising to stay in it for three
days only. When the document of treaty was written, the following
was mentioned: “These are the terms on which Muhammad,
Allah’s Apostle agreed (to make peace).” They said, “We will not agree to this,
for if we believed that you are Allah’s Apostle we would not prevent you, but
you are Muhammad bin ‘Abdullah.” The Prophet said, “I am Allah’s Apostle
and also Muhammad bin ‘Abdullah.” Then he said to ‘Ali, ,Rub off (the words)
‘Allah’s Apostle’, but ‘Ali said, ‘No, by Allah, | will never rub off your name.” So,
Allah’s Apostle took the document and wrote, ,This is what Muhammad bin
‘Abdullah has agreed upon: No arms will be brought into Mecca except in their
cases, and nobody from the people of Mecca will be allowed to go with him
(i.e. the Prophet) even if he wished to follow him and he (the Prophet) will not
prevent any of his companions from staying in Mecca if the latter wants to stay.

al-Bukhari Vol. 3, p. 536, No 863



2.3.4.2 Prophecies Attributed To Muhammad
A commentary in the Hadith makes a vital statement:

The greatest thing in miracles is a prophecy i.e. a forecast of
future events. This is not a political forecast but a forecast of
future secrets derived from Divine Knowledge. Prophecy is
greatest for the following reasons. It can be historically proved
but a miracle cannot. Prophecy manifests God’s fore-knowledge,
while a miracle God’s power. As knowledge is greater than power, so prophecy
is greater than a miracle. Mishkat Vol. 4, p. 396 - Commentary

Apart from pronouncements that certain battles @ooé won by the
Muslims, only one political forecast by Muhammad lbaen recorded:

The Roman (Byzantine) Empire has been defeated - in a land close
by; but they (even) after (this) defeat of theirs, will soon be victorious
- within a few years. With Allah is the decision, in the past and in the
future; on that day shall the believers rejoice. Surah 30:1-4

This passage refers to the defeat of the Byzaniim&8gria by the Persians
under Khusran Parvis (AD 615-616, this was sevgedrs before the
Hijrah). The predicted defeat of the Persians ghaake place ‘soon’ -
exactly translated, ‘in a small number of yearst.this prediction, Abu
Bakr challenged Ubai-ibn-Khalaf to bet with himttfais prediction would
be fulfilled within three years. Muhammad correctédh, by stating that
the ‘small number’ would be between three and iears (Al-Baizawi).
Muslims tell us that the Byzantines overcame tleeiemies within seven
years. However, the fact is that the Byzantinegatefl Persia in AD 628
(Al-Baizawi commentary). That was twelve years raftee prediction of
Muhammad. This passage does not qualify as a pcgpkéstly it was a
predictable political prognosis and it was notifidél in the predicted time
frame, but it should also be added that in any etea time between
prophecy and fulfilment was far too short to makis & prophecy in the
biblical sense. Biblical prophecies, like that bé tcoming of Christ, were
given 500-1000 years before they were fulfilled!

The other ‘prophecies’ refer to Muhammad’s victerind those relating to the
Qur'an itself. It is nearly impossible to establiginether these prophecies were
indeed said before their fulfilment. Besides - tlwegre either also predictable, or



simply war-propaganda. In the same sense Churofght well be called a prophet
too, for he predicted that the Allies would win tBecond World War.

By biblical standards, we find it impossible to ctude that Muhammad
was a prophet of God. The Bible asks a pertineestipn in this regard:

How may we know the Word which the Lord has not spoken?
When a prophet speaks in the Name of the Lord, if the word
does not come to pass or come true, that is a word which the
Lord has not spoken, the prophet has spoken it presumptuously.
Do not be afraid of him. Deut 18:21-22

Set forth your case, says the Lord, bring your proofs, says the King of Jacob.
Let them bring them and tell us what is to happen. Tell us the former things,
what they are that we may consider them, that we may know their outcome, or
declare us the things to come. Tell us what is to come hereafter, that we may
know that you are gods. Is 41:21-23

Read also: Is 44:7,26; Is 48:3,5; Deut 13:1-4; 2819; Ps 105:17-19;
Amos 3:7 and Zech 4:9.

2.3.4.3 Alleged Miracles Done By Muhammad

Please Note: Most Muslims believe that Muhammadopered miracles, although
the Qur'an denies that. On the other hand, thetHadports a number of miracles.

They say: ‘We shall not believe in thee, until thou cause a spring

to gush forth for us from the earth. Or (until) thou have a garden

of date trees and vines, and cause rivers to gush forth in their

midst, carrying abundant water. Or thou cause the sky to fall in

pieces, as thou sayest (will happen) against us, or thou bring
Allah and the angels before (us) face to face. Or thou have a house adorned
with gold, or thou mount a ladder right into the skies. No, we shall not even
believe in thy mounting until thou send down to us a book that we could read'.
Say: ‘Glory to my Lord! Am | aught but a man - an apostle?’

Surah 17:90-93

In more understandable English it would say: “Amare than a man, a
messenger?”

And we refrain from sending the sign, only because the men of
former generations treated them as false: We sent the She-
camel; to the Thamud to open their eyes, but they treated her
wrongfully; We only sent the signs by way of terror (and warning
from evil). Surah 17:59



They say: ‘Why is not a sign sent down to him frbie Lord?’ Say: ‘Allah
hath certainly power to send down a sign: But nobshem understand not'.

Surah 6:37

Those without knowledge say: ‘Why speaketh not Rllamto us? Or why
cometh not unto us a sign?’ So said the peoplerbdfem words of similar
import. Their hearts are alike. We have indeed n@ear the signs unto any
people who hold firmly to Faith (in their heart$kerily, we have sent thee in
truth as a bearer of glad tidings and a warner. Surah 2:118-119

According to that, the only ‘sign’ (‘sign’ in Arabiis ‘aya’, also used as a
name for verses in the Qur'an) Muhammad had beesngwere the verses
of the Qur'an.

The AHadith have a different perception and repmaty a miracle:

The Prophet was looking while riding upon his mule like one
eagerly longing to kill them. He said: This was when the blood
boiled in veins. Thereafter he took some pebbles and threw them
at the faces of the infidels and then said: Be routed, by the Lord
of Muhammad.

Mishkat Vol. 4, p. 411 quoting from Sahih Muslinadith 4385

This was supposed to have decided the battle inakhatad’s favour. But
there are other rather strange miracles reportbdve happened:

Anas reported: A man wrote to the Prophet and heetli an
apostate from Islam and joined the infidels. ThepRet said:
Verily the earth will not accept him. Abu TalhalHfdrmed me
that he had come to the land wherein he died. Hedohim
thrown outside. He said: What is the matter withhhiThey said:
They buried him several times but the earth didawcept him.

Mishkat Vol. 4, p. 419-420

He said: And who is to attest what you say? He: Sdiis tree. The Apostle of
Allah then called it while he was by the side ofadley, and so it came tearing
the ground till it stood in his presence. He wairitdd recite three attestations.
So it attested thrice as he had said and thetuitrred to its root.

Mishkat Vé).p. 447
There is no water with us to make therewith abluaod to drink except what

is in your jug. Then the Prophet placed his han time jug and water began
to gush forth between his gingers like springs.rébpon we took drink and



made ablution. Jabar was asked: How many were Meugaid: Had we been
one hundred thousands, it would have surely suffige. We were fifteen
hundreds. Mishkat Vol. 4, p. 407

Bara'a-b-A’jeb reported: We were 1400 on the Day of

Hudaibiyyah with the Apostle of Allah, and in Hudsiyah was

a well. We exhausted it and left not a drop theriireached the

Prophet who came to it, sat down on its edge aed talled for

a pot of water. He made ablution and then gurghatiiavoked.
Thereafter he poured it therein and said: Leaviritan hour. Then they
allowed satisfaction to themselves and to theimgdanimals by water till
they departed. Mishkat Vol. 4, p. 408

This hadith has been transmitted on the authofitbmlullah b.Masud (who
said): We were along with Allah’s Messenger (mawnqgeebe upon him) at
Mina that moon was split up into two. One of itsrtpawas behind the
mountain and the other one was on this side of riwntain. Allah’s

Messenger (may peace be upon him) said to us:\BE&zass to this.

Sahih Muslim Vol. 4, p. 1467, No 6725

The last passage, even more than the others, dhewatent desire of the people
to have some supernatural proof for their faith. &k told that “at Mina the moon
was split up into (sic) two”. This links up with & 54. It is called “The Moon”,
and begins: “The hour (of judgement) is nigh, ame moon is cleft asunder ...”
The context shows this was meant to be a sign,hthie people rejected.

Have we ever seen a half-moon in the night skyzddfse we have. We did not
assume then, that the other half ‘was behind thentain’. It could well have
been, mind you. According to another writer, ‘th®@untain covered one of its
parts’ (Hadith 6726).

Eager Muslims try to substantiate this story biirtglus that when one of the first
men stepped on the moon, he heard the ‘Shahada] betited: “There is no god
but Allah and Muhammad is his prophet.” He alssupposed to have discovered
the crack in the moon, which remained after thétsp of the moon. How far can
human imagination go?!

To the Christian reader many of these reports smeng much like the legendary
stories of the New Testament Apocrypha. These alemeaning ‘reports’, often
very fanciful in character. They lack just one thimuthenticity. The Apocrypha
dates mainly from the second century AD, somethiike 70-170 years after the
death of Jesus. The Hadith were compiled approein&50-300 years after the



Hijra. This being the case, we have to take baghApocrypha and the Hadith with
a pinch of salt.

2.3.4.4 Alleged Prophecies About Muhammad In The
Bible

The Qur’'an definitely suggests that Muhammad wastédd in the Bible:

And remember, Jesus, the son of Mary, said: ‘O children of Israel!
I am the apostle of Allah (sent) to you confirming the Law (which
came) before me, and giving glad tidings of an Apostle to come
after me, whose name shall be Ahmad. Surah 61:6

Those who follow the Apostle, the unlettered Prapkleom they find mentioned
in their own (Scriptures) - in the Law and the Galsfor he commands them what
is just and forbids them what is evil; he allowsrthas lawful what is good.

Surah 7:157

These verses must have prompted many a Muslimarals¢he Gospels for
such prophecies. In John 14:16 they came across “@uenforter”

(Paracletos). Some learned Muslim concluded thatshbuld read
‘Periclytos’, which should be translated ‘the praised oties,very meaning
of the words Ahmad and Muhammad. Based on thisngsson many
Muslims believe that Muhammad is this Comforter athdt he is
subsequently foretold in the Bible.

Further, Muslims interpret a text in Deuteronomy:(B-19) as a reference to
Muhammad. In this passage God says to Moses:

I will raise up for them a man like you from among their brothers;
I will put my words in his mouth, and he will tell them everything |
commanded him. If anyone does not listen to my words that the
prophet speaks in my name, | myself will call him to account.

Deut 18:18-19

All Christians unite in the interpretation thatshiext speaks of Jesus, and that is
confirmed in the New Testament. Muslims, howeverason that since the
Ishmaelites are the brothers of the Jews, thath@opmust refer to Muhammad.

(We will not consider this argument any furtheréhesut rather refer to Volume 2
of this set (‘The Islamic-Christian Controversydnd the chapter “Is Muhammad
mentioned in the Bible?” where this argument wildealt with in more detail.)



2.3.4.5 Prophethood as defined in the Bible

While we respect Muhammad for his statesmanship kaadery, and commend
him for his stand against paganism and his cardifpeople, especially widows
and orphans, Christians cannot accept him as &d#lilpgrophet! There are three
reasons for that:

1. Muhammad did not have the divine credentialsegsired by Scripture
(see next page).

2. We have to strongly suspect that his message fram occult sources.

3. His personal life style, particularly with redato his excessive
involvement with the opposite sex, his moral ethiegarding women
and his enemies, and his granting himself spediailgges, which
were supposedly revealed to him and came to bepocated into the
Qur'an as God’s word, is inappropriate and incdesiswith that of a
prophet of God.

When we evaluate Muhammad's life, we need to do ithe light of
Scripture:

Lord, who may dwell in your sanctuary? Who may be on your holy
hill? He whose walk is blameless and who does what is righteous,
who speaks the truth from his heart and has no slander on his
tongue, who does his neighbour no wrong and casts no slur on his
fellow man, who despises a vile man but honours those who fear
the Lord, who keeps his oath even when it hurts. Ps 15:1-4

2.3.4.6 The Biblical Mark of a Prophet

In the Bible we find a number of passages thatirmitivho and what a
prophet of God is:
Let him declare and lay out before me what has happened since |
established my ancient people, and what is yet to come - yes, let

him foretell what will come. Do not tremble, do not be afraid. Did |
not proclaim this and foretell it long ago? You are my witnesses.

I am the Lord..., who foils the signs of false prophets..., who carries out the
words of his servants and fulfil the predictions of his messengers.

Is 44:7-8, 24-26

‘Present your case’, says the Lord. ‘Set forth yarguments’, says Jacob’s
King. Bring in (your idols) to tell us what is ga@jrto happen. ...declare to us



the things to come, tell us what the future holishait we may know that you
are gods... But you are less than nothing and yauks are utterly worthless;
he who chooses you is detestable. Is 41:21-24

The prophet who prophesies ... will be recognizedme truly sent by God
only if his prediction comes true. Jer 18:9

| will raise up for them a prophet like you from ang their brothers; | will
put my words in his mouth, and he will tell theneeything | command him.

You may say to yourselves: ‘How can we know whenessage has not been
spoken by the Lord?’ If what a prophet proclaimgtie name of the Lord
does not take place or come true, that is a megsbageord has not spoken.
That prophet has spoken presumptuously. Do nofre@af him.

Deut 18:18, 21-22

Hundreds of biblical prophecies were fulfilled iregt detail in Jesus Christ
and the Jewish nation. That fact alone guarantestsHe is the One to
trust. In contrast to that Muhammad can lay nontlto divinely ordained

prophethood.

We refer again to Volume 2 of this set (‘The Islar@hristian Controversy’). The
chapter “Evidences which support the divine origihthe Bible” points to a
number of prophetic Scriptures in the Old Testansamtcerning Jesus and their
fulfilment in the New Testament

2.3.5 Muhammad - Allah’s Warner for Arabia

Muhammad at first understood himself to be a WafokeArabia in the line
of the biblical prophets. He was, no doubt, assgnim bring the same
message (as the Bible) to the Arabs in Arabic.

Thus have We sent by inspiration to thee an Arabic Qur'an; that
thou mayest warn the Mother of Cities [i.e. Mecca] and all around
her. Surah 42:7

And before this, was the Book of Moses as a guide and a mercy; and this Book
confirms (it) in the Arabic tongue; to admonish the unjust, and as Glad Tidings
to those who do right. Surah 46:12

We have made it a Qur'an in Arabic, that ye mayabke to understand (and
learn wisdom). Surah 43:3



We sent not an apostle except (to teach) in thgulage of his (own) people,

in order to make (things) clear to them. Surah 14:4
Verily, We have sent thee in truth as a bearelad tidings and a warner.
Surah 2:119

Only later in time this message was advanced witiérQur’an.

We have not sent thee but as a universal (Messenger) to men,
giving them glad tidings, and warning them (against sin), but most
men understand not. Surah 34:28

Muhammad is not the father of any of your men, but (he is) the Apostle of
Allah, and the Seal of the Prophets; and Allah has full knowledge of all things.

Surah 33:40

2.3.6 The Miraj, the Mysterious Night Journey to
Heaven

Two years after the death of Khadijah, in the titelfear of his ‘calling’,
Muhammad is reported to have gone on a mysterigis journey (Miraj).

Islamic sources state that this happened ‘in that'sfHis
body remained behind. Gabriel supposedly providedoant § -
(animal to ride on) by the name of Buraq, descritzede like |
a white mule or donkey with a human face.
Muhammad ‘for a ride’ from the ‘mosque in Mecca’ ‘tbe
farthest mosque’ (= ‘al-Agsa’ in Jerusalem). Frdrere he is
said to have ascended to the heavens on a ladlighbfThe
‘farthest mosque’, was, however, not yet built laatttime.
Yusuf Ali in his commentary 2168 to the Qur'an sayEhe
Farthest Mosque must refer to the site of the Tengf
Solomon in Jerusalem on the hill of Moriah, at eanwhich
stands the Dome of the Rock, called also the Mosofue
Hadhrat ‘Umar. This and the Mosque known as théheat [
Mosque (Masjid-ul-Agsa) were completed by the AfAind-ul-Malik i |n AH 68 ,
That is in AD 712, 50 odd years after Muhammadside. Alternatively, maybe
the Jewish temple was referred to, but that had lmeenpletely destroyed 550
years prior to that.

Islam believes in the existence of seven heavenghd first heaven Muhammad
supposedly met Adam; in the second, John the Baptid Jesus; in the third,
Joseph; in the fourth, Enoch; in the fifth, Aaram;the sixth, Moses; and in the



seventh, Abraham (who welcomed him as “good songowt prophet”). There
Muhammad was commissioned by Allah to introducgy fdaily prayers for all

believers. On the journey back, Moses, in the sikimaven, encouraged
Muhammad to query that quota and request a snaiker Ten daily prayers were
deducted. Again Moses encouraged Muhammad to do dat ask for still fewer

prayers. This process was repeated until five daitgyers were left. This
Muhammad did not dare query. (According to “SirBN&bi” vs. 270-271).

2.3.7 The Satanic Verses

A strange incident deserves to be recorded. A vpas@' = sign] was
revealed, which contradicted in principle practicalll previous ones and
by that constituted an outright compromise to Muhed’'s previous
monotheistic conviction:

‘Have you seen (considered, thought of) al-Lat and al-Uzza and
another, the third [goddess] Manat?’ Verily they are the most
exalted females [maiden], [arab.’gharaniq’] and their intercession
is to be hoped for. Surah 53:19-20

These were the very words the infidels, the polgtee were chanting
when walking around the Ka'ba in worship of the#itees! When hearing
about this verse, the heathen began to turn toldNews of this, and the
end of persecution, reached Ethiopia, and the eefsighere began to
return. Tradition reports that the angel Gabriehgws viewed to be the
Holy Spirit), who is supposed to have conveyedrttessage of Allah to
Muhammad, came to him saying: “What have you ddhd)ammad? You

have read to these people something | did not bymg from Allah and

you have said what He did not say to you!” Consatjye¢he second part
of this verse was abrogated (omitted). It is hoWledathe “Satanic verse”
and came into the limelight through the book ‘Thata®ic Verses' by

Salman Rushdie.

Muslim apologists (at-Tabari) try to explain thiacident by claiming that

Muhammad’s overriding concern for the spiritual fagd for the people prompted
him to listen to the whispering of Satan rathentiddlah (Premises and Principles
of Muslim Evangelism, pp. 24-25).



We must add a word of warning regarding Rushdie’s book. Any
Christian who has had the opportunity to study the book will be
quickly convinced of its blasphemous, cynical and ungodly
character. It is certainly not a book any committed Christian
would want to identify with. It rather seems to be a personal
vendetta by the author against his Islamic heritage.

When the part of this verse was withdrawn, Muhamrfaekd renewed
pressure from the pagans, which confirmed his utieol to leave Mecca.

2.3.8 The Hijra - the Flight from Mecca to Medina

After the death of his well-respected wife Khaddjand his uncle and
protector Abu Talib, who died in or around AD 62fressure on

Muhammad and the Muslims in Mecca further increaSeedn afterwards,
at the annual Hajj, a secret delegation of Musletfidvers from Yathrib (a
town appr. 350 km north of Mecca) invited him tdtleein their town and

to become their leader in order to arbitrate betwd various factions
living in that town. In exchange they offered thallegiance and promised
to protect him.

With this plan in place, he encouraged his follav@yetween100-200) to
emigrate to Yathrib (later known as Medina). Muhasdnand his close
companion Abu Bakr left last under cover of nigfthis flight or
emigration (arab. hijra) happened in AD 622. Thiated became the
beginning of the Islamic calendar. Islamic refee¢o dates normally
refers to their own calendar and add the letters=After the Hijrah’, as
compared with the Christian calendar AD = Anno Daingin the year of
the Lord).

2.3.9 Muhammad in Mecca versus Muhammad in
Medina

One can hardly fail to see a tragic metamorphostsar{ge) in the life of
Muhammad at that time. To assess the actual caushki$ will always be a matter
of speculation, for there must have been severatribaiting factors. We can
observe, however, how a man who was a devotedvielie his calling, who had
submitted to rejection and ridicule and who wasttbeband of one wife, changed
into a man of exceptional authority, who instillegr in his enemies, expanded his
power by force and became a conqueror. He alscaeged his monogamy for an



extravagant harem and showed behaviour trendsdéfst Christian ethics. What
was happening? Was this caused by grief for higudeg wife? Or was it simply
the new situation of power that he now assumed?

It has been suggested (by Dr. Peter Cotterell) Mha#tammad, when he came to
Medina, had expected the three influential Jewisinto side with him and to
accept him as a biblical prophet. They did not. tba contrary, they must have
attempted to correct the many false perceptions avhrhad had about the Old
Testament and its content, which had become paitsafeaching and which were
propagated as divine revelation, later formingGhe’an.

The start of Islam in relation to Judaism and Christianity
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Muhammad must have faced a crucial choice. He ceitliler submit to the
testimony of the Scriptures he had so often prowali to be the Word of God, and
admit to have drawn from a wrong well - or insistlmving received his revelation
from God, and to declare the Jews to be falsifiérScripture. As is well known,
he opted for the second alternative with a tragsuilt.

2.3.10 Muhammad and the Jews of Medina

Arriving in Medina, Muhammad and his companions haéen

economically dependent on the Muslims in that cityis source proved to
be insufficient. As we already observed, he mustehhoped that the
Jewish community would accept him as a prophet lie biblical

succession. Consequently he participated in Jevapious feasts. We
have this report about it:

A few months after his arrival in Medina, Muhammad saw the
Jews keeping the great Fast of the Atonement; and he readily
adopted it for his own people...

Ashor, or the ‘Fast of the Tenth’, is the tenth day of the seventh month (Lev
23:27). It was a day of affliction and atonement; but popular tradition at Medina
assigned to it another origin. ‘When Muhammad asked the Jews what was the
origin of the fast, they said that it was in memory of the delivery of Moses out
of the hands of Pharaoh, and the destruction of the tyrant in the Red Sea: ‘We



have a greater right in Moses than they’, said Muhammad; so he fasted like the
Jews, and commanded his people to fast also.

At the annual pilgrimage of Mecca victims (slaughter animals) have from time
immemorial been slain at the close of the ceremonies in the vale of Mina. For
the first year at Medina the occasion passed unnoticed. But, Jewish rites being
still in favour, Muhammad kept the great Day of Atonement with its sacrifice of
victims in its stead; and had he continued on a friendly footing with the Jews,
he would, no doubt, have maintained the practice. In the following year,
however, it was in keeping with his altered relations to abandon altogether the
Jewish ritual of sacrifice, and to substitute for it another somewhat similar in
character, but grounded on the ceremonies of the Kaba and held it
simultaneously with them. It was after having waged war against one of the
Jewish tribes settled in the suburbs of Medina, and having expatriated them
from the country, that Muhammad resolved upon the change. Accordingly at
the moment while the votaries of the Ka'ba were engaged in the closing
ceremonies of the pilgrimage at Mina, Muhammad, preceded by Bilal carrying
the Abyssinian staff, and followed by the people, went forth to the place of
prayer without the city. After a service resembling that of the breaking of the
Fast, two fatted sucking kids, with budding horns, were placed before him.
Seizing a knife, he sacrificed the first, saying: ‘O Lord! | offer this for my
people, those that bear testimony to thy Unity and to my Mission’. Then he
called for the other, and, slaying it likewise, said: ‘O Lord! This is for
Muhammad and for the family of Muhammad'. Of the latter kind both he and
his family partook, and that which was over he gave to the poor. The double
sacrifice seems in its main feature to have been founded on the practice of the
Jewish high-priest at the Day of the Atonement, when he sacrificed first for his
own sins, and then for the people. The ceremony was repeated by Muhammad
every year when present at Medina, and it is still observed throughout the
Muslim world at the time when the sacrificial rite is being performed at Mina
which closes the Greater Pilgrimage.

The Life of Mummad, by W. Muir, pp. 191, 194, 195

This accounts for the fact that the Jewish Day windment (Yom Kippur)
bears certain parallels with the Muslim Eid-u’l Adhat which sacrifices
are being slaughtered, although the biblical meamd purpose have been
lost, as we can see from the Qur’an:

“.. their [the Muslims] place of sacrifice is near the ancient House
[i.e. the Ka'ba] ...the sacrificial camels We [i.e. Allah] made for you
as among the symbols from Allah ... It is not their meat nor their
blood, that reaches Allah; it is your piety that reaches Him...".

Surah 22:33-37



Compare what the Bible says:
Where | see the blood, | will pass over you! Ex 12:13

The Life of a creature is in the blood, and | have given it for you
upon the altar to make an atonement for your souls, for it is the
blood that makes atonement for ones life. Lev17:11

Without the shedding of blood there is no forgiveness of sins. Heb 9:22

The reason the Jews did not accept Muhammad astiophet is reflected
in the Quran:

They say: ‘Why is not a Sign sent down to him from his Lord?’
Say: ‘Allah hath certainly Power to send down a Sign: but most of
them understand not'. Surah 6:37

They [i.e. the Jews] say: ‘We shall not believe in thee, until thou
cause a spring to gush forth for us from the earth or (until) thou ... cause rivers
to gush forth in their midst, carrying abundant water ... or thou have a house
adorned with gold, or thou mount a ladder right into the skies’ ... Say: ‘Glory to
my Lord! Am | aught but a man - an apostle?’ Surah 17:90-93

We can easily detect the reasons for this. Thejimigll have reasoned:

Muhammad’s nicknames in Mecca *

Muhammad was given all kinds of ‘nicknames’ by the people of Mecca that show us
how they perceived him and his strange, new message.

Madjnun |one possessed (Surah 37:35; 44:13; 52:29; 68:2; 81:22) - one who
behaved unnaturally when he received his revelations

Sahir magician (Surah 10:2; 15:16; 38:3) - one dealing with witchcraft in
influencing people

Mashur bewitched, (Surah 17:50; 25:9; 44:13; 81:25) - one controlled by evel
spirits and demons, acting as their medium

Kahin fortune-teller / soothsayer, (Surah 52:29; 69:42) - one receiving
inspiration by the jinn, revealing secrets to man
Sha'ir Poet, (Surah 37:35; 52:30; 69:43) - one inspired with enchanting

words in enticing rythms by certain jinn

1 The Occult in Islanby Abd al-Masih.



‘Unless you have divine credentials, we cannot picgeu as a prophet
from God! Moses caused water to gush forth (outhef rock), Solomon

lived in a house adorned with gold and Jacob hdiceam about the ladder
reaching to heaven.

We would do better to base our assessment of &npr@m Deut 18:21-22
and many similar texts, as we have already seerwdlhdee later. The
Jews also challenged Muhammad, saying:

‘Allah took our promise not to believe in an apostle unless he
showed us a sacrifice consumed by fire (from heaven)’,

Surah9:5

In response Allah told him to reply: ‘There came to you Apostles before me,
with clear Signs and even with what ye ask for: why then did ye slay them, if ye
speak the truth?’ Then if they reject thee, so were rejected Apostles before
thee, who came with clear Sings, Books of dark prophecies, and the Book of
Enlightenment’. Surah 3:183-184

These verses obviously point to Elijah on Mt. Cdrmiduhammad’s
apology is striking. In clear text this says: “Yélsere were Apostles who
performed miracles, yet the Jews did not listerthiem. Therefore God
ceased to perform miracles.”

2.3.11 Persecution of the Jews

An unequivocal threat to the Jews (the clans [af@anu’] Quraiza, Nadir and
Qainuga) is evident in the following tradition:

It has been narrated on the authority of Abu Huraira who said: We
were (sitting) in the mosque when the Messenger of Allah (may
peace be upon him) came to us and said: (Let us) go to the Jews.
We went out with him until we came to them. The Messenger of
Allah (may peace be upon him) stood up and called out to them
(saying): O ye assembly of Jews, accept Islam (and) you will be safe. They
said: Abu’l-Qasim, you have communicated (God's Message to us). The
Messenger of Allah (may peace be upon him) said: | want this (i.e. you should
admit that God’s Message has been communicated to you), accept Islam and
you would be safe. They said: Abu’l-Qasim, you have communicated (Allah’s
Message). The Messenger of Allah (may peace be upon him) said: | want this
... He said to them (the same words) the third time (and on getting the same
reply) he added: You should know that the earth belongs to Allah and His
Apostle, and | wish that | should expel you from this land. Those of you who



have any property with them should sell it, otherwise they should know that the
earth belongs to Allah and His Apostle (and they may have to go away leaving
everything behind).

It is surely understandable from a biblical viewgdhat the Jews intended
not to compromise their position. This, howeveroduced severe
consequences for them.

It has been narrated on the authority of lbn Umar that the Jews of

Banu Nadir and Banu Quraiza fought against the Messenger of

Allah (may peace be upon him) who expelled Banu Nadir, and

allowed Quraiza to stay on, and granted favour to them until they

too fought against him. Then he killed their men and distributed
their women, children and properties among the Muslims, except that some of
them had turned to the Messenger of Allah (may peace be upon himz) who
granted them security. They embraced Islam. The Messenger of Allah (may
peace be upon him) turned out all the Jews of Medina, Banu Qainuqga (the tribe
of Abdullah b. Salam) and the Jews of Banu Haritha and every other Jew who
was in Medina.

Sahih Muslim Vol. 3, pp. 963-965, No 4363-4364 4366

Then the apostle divided the property, wives, ahilden of B. Qurayza
among the Muslims. The apostle had chosen oneeaf Women for himself,
Rayhana d. Amr b. Khunafa, one of the women of BirA. Qurayza, and she
remained with him until she died, in his power. Tdpostle had proposed to
marry her and put the veil on her, but she saidy;Neave me in your power,
for that will be easier for me and for you'. Sola her.

Siratu’l Nabi vss. 690, 691 ar886

Then God revealed the verse: ‘It is not befittiog & prophet that he should
take prisoners until the force of the disbelievieas been crushed ...’ to the
end of the verse: ‘so eat ye the spoils of waiisjitawful and pure. So Allah

made booty lawful for them. Sahih Muslim Vol. 3, p. 962, No 4360

Practically all Jews of Arabia were either killed chased from their homes and
towns. The common accusation that the Banu Qurewe rewarded for treason
is patently untrue. The Muslims tried to win thewdefor their cause, but the
Qurayza remained neutral. This was their crime!

2 In some Islamic publications PBUH = peace be ugion



2.3.12 Muhammad’'s Assessment of the Christians
Initially Muhammad had a high regard for Christians

Strongest among men in enmity to the Believers wilt thou find the
Jews and Pagans; and nearest among them in love to the
Believers wilt thou find those who say, ‘We are Christians’
Because amongst these are men devoted to learning and men who
have renounced the world, and they are not arrogant.

Surah 5:82

However, when most of them did not respond by caingto Islam, he changed
his mind about them. Shortly before his death renesursed them. Both Jews and
Christians were only acceptable to Muhammad oneg Had acknowledged him
as prophet.

Never will the Jews or the Christians be satisfied with thee unless
thou follow their form of religion. Say: ‘The guidance of Allah -
that is the (only) guidance’. Wert thou to follow their desires after
the knowledge which hath reached thee, then wouldst thou find
neither protector nor Helper against Allah. Surah 2:120

O ye who believe! Take not the Jews and the Christians for your friends and
protectors; they are but friends and protectors to each other. And he amongst
you that turns to them (for friendship) is of them. Verily Allah guideth not a
people unjust. Surah 5:54

Let not the Believers take for friends or helpers Unbelievers rather than
Believers; if any do that, in nothing will there be help from Allah: except by way
of precaution, that ye may Guard yourselves from them. But Allah cautions you
(to remember) Himself; for the final goal is to Allah.

Surah 3:28

The Jews call Uzair [Ezra?] a son of Allah, and the Christians call Christ the
son of Allah. That is a saying from their mouths; (in this) they but imitate what
the unbelievers of old used to say. Allah’s curse be on them! How they are
deluded away from the Truth! Surah 9:30

2.3.13 Muhammad goes to War

After having settled in Medina, a Charter was wnitto regulate life between the
various differing interest groups in the town. Sabrbecame evident that the
emigrant Muslims in Medina had to find a livelihodthis caused Muhammad to
undertake “expeditions.” He sent groups of his ieasrto raid Meccan trading
caravans in order to find booty. Against the rudé to fight in the ‘holy months’, a



contingent of troops raided a trading caravan. Thigsed havoc in his own camp
because a Meccan had been killed in the month inhatloodshed was forbidden.
Promptly a ‘revelation’ came:

They ask thee concerning fighting in the prohibited month. Say:
‘Fighting therein is a grave (offence): but graver is it in the sight of
Allah to prevent access to the path of Allah to deny Him; to prevent
access to the Sacred Mosque, and drive out its members’. Tumult
and oppression are worse than slaughter. Surah 2:217

When a large Meccan caravan was reported to béngaBadr in the South-West
of Medina on its way from Palestine to Mecca, theckns anticipated an attack
and obtained supporting forces from the city. Thetercepted the Muslim
attackers, which led to the Battle of Badr (2 yeafter the Hijraf) With only 300
men, but in a superior strategic position, Muhammafkated the close to 1 000
Meccans. This victory gained him a tremendous statnd swelled his army
rapidly.

Important Battles in the Life of Muhammad

Hijrah to Yatrib Raiding Treaty of Conquestof Gulfof  Death of
(Medina) Carayans Bsgr Uszd Trenches Hudaybiya Hupayn cca ASafa Muhammad
. S|Z [ [ i [ r---l ------- >
622 624 625 627 628 629 630 629 632
A wemmmmmmmmmmmmemms Exilin Yatrih (Meding)============n==n=znzx i

This was followed by several other battles besalesmber of smaller skirmishes.
Well known are the Battle of Uhud near Medina, vhduhammad lost and where
he was wounded in the fighting. The Battle of tH&elb (Trench) took place close
to the city when the Meccans came to deal a filmvlio Muhammad. They had
brought all their allies along, but Muhammad hashthes dug at strategic places
around Medina to prevent the enemy cavalry fromngisits advantages.
Subsequently the Meccans withdrew after a coupkkiomishes - never to recover
from this loss of face. In the year 9AMuhammad conquered Mecca with 10 000
soldiers who never needed to raise the sword. dhepto resist had gone.

2.3.13.1 The Incentive to fight Holy Wars

Muslims emphatically insist that the Jihad, or Hdl%ar, was, and should be, a
means of defence or an act of correcting oppresaioth injustice. This is
underlined in the explanatory notes of a collectibislamic traditions:

3 Hijrah = flight from Mecca to Medina (Yathrib) ikD 622
4 AH = after the Hijrah



Thus Jihad in Islam is not an act of violence directed
indiscriminately against the non-Muslims; it is the name given to
an all-round struggle which a Muslim should launch against evil in
whatever form or shape it appears. Qital fi sabilillah (fighting in
the way of Allah) is only one aspect of Jihad. Even this qital in
Islam is not an act of mad brutality. It has its material and moral functions, i.e.
self-preservation and the preservation of the moral order in the world.

Sahih Muslim Vol. 3, p. 938, commentary

... the sword has not been used recklessly by the Muslims; it has been wielded
purely with humane feelings in the wider interest of humanity.

Sahih Muslim Vol. 3, p. 941, commentary

Let us investigate how this claim is supported theo Islamic source
materials and by the actual facts of history:

Jihad is one of the chief meritorious acts in the eyes of Islam and it
is the best source of earnings but it shall be undertaken with the
intention of self-defence as said above.

dWkat Vol. 2, p. 340, commentary

This is the best method of earning both spiritual and temporal. If victory is won,
there is enormous booty and conquest of a country which cannot be equalled
to any other source of earning. If there is defeat or death, there is ever-lasting
Paradise and a great spiritual benefit. This sort of Jihad is conditional upon
pure motive i.e. for establishing the kingdom of Allah on earth.

Mishkat Vol. 2, p. 253, commentary

But when the forbidden months are past, then fight and slay the
pagans wherever ye find them and seize them, beleaguer them
and lie in wait for them in every stratagem (of war).

Therefore, when ye meet the unbelievers (in fight), smite at their
necks; at length, when ye have thoroughly subdued them, bind a bond firmly
(on them); thereatfter (is the time for) either generosity or ransom: until the war
lays down its burdens. Thus (are ye commanded): but if it has been Allah’s will
he could certainly have exacted retribution from them (himself). But (He lets
you fight) in order to test you. Surah 47:4

Fight those who believe not in Allah, nor the Last Day. Nor hold that forbidden
which hath been forbidden by Allah and His Apostle, nor acknowledge the
Religion of Truth (even if they are) of the People of the Book until they pay the
Jizya® with willing submission, and feel themselves subdued. Surah 9:29

5 Jizya = poll-tax



And fight them on until there is no more tumult or oppression, and there
prevails justice and faith in Allah altogether and everywhere. Surah 8:39

All of the above texts are contradicted by:

Let there be no compulsion in religion: Truth starwdit clear
from error. Surah 2:256

Say: O ye that reject Faith! | worship not that which ye worship.

Nor will ye worship that which | worship. And | will not worship
that which ye have been wont to worship. Nor will ye worship that which |
worship. To you be your Way, and to me mine. Surah 109:1-6

We learn with regard to the Jihad, that:

Abu Hurairah reported that the Messenger of Allah said: To
whichever village you go and settle therein, there is your share
therein, and whichever village disobeys Allah and His
Messenger, its one-fifth is for Allah and His Messenger, and the
remainder is for you. Mishkat Vol. 2, p. 412, No 150

We find it difficult to interpret this as ‘sword®img wielded purely with humane
feelings in the interest of humanity’.

This income (booty), no doubt, was at the experisomeone else’s livelihood.
Let us look at Muslim warfare in practice.

What are the choices of the defeated?

1. The acceptance of Islam, in which case the conquered
became enfranchised citizens of the Muslim state.

2. The payment of poll-tax (Jizya) by which People of the Book,
i.e. Jews and Christians obtained ‘protection’, becoming ‘Zimmis’,
i.e. second grade citizens.

3. Death by the sword to those who would neitheept Islam nor pay the
poll-tax. Dictionary of Islam, by T. P. Hughes, p. 243

The Jews were allowed to stay at Khaibar on condition that they
would pay half the produce of their lands to the Holy Prophet and
in addition Jizya tax. Mishkat Vol. 2, p. 455, Fn. 1112

After the battle of Badr, the verse dealing with the booties was first revealed.
The verse introduced the rule for the first time that the spoils of war would be
the property of the soldiers who actually take part in the battle. Previously it
went either to the coffers of the victorious king or commander even though he



did not join in the actual fight. That is one of the reasons why the soldiers of
Islam fought tooth and nail. They would get Paradise in case of death in a holy
war, and booties in case of conquest, Jihad is therefore the best source of all
acquisitions. Mishkat Vol. 2, p. 406, commentary

Booty included women:

In the actual war-field in the midst of hostilities, according to
some jurists, some concessions were sometimes given to
soldiers for recreation. Captive virgin girls in war were once made
lawful for the soldiers for copulation.

Mishkat Vol. 2, p. 440, commentary

Abdullah (b. Masud) reported: We were on an expaditwith Allah’s
Messenger (may peace be upon him) and we had newearith us. We said:
Should we not have ourselves castrated? He (the Pralphet) forbade us to
do so. He then granted us permission that we shoaoidract temporary
marriage for a stipulated period giving her a gartnend Abdullah then
recited this verse: ‘Those who believe do not maflawful the good things
which Allah has made lawful for you, and do nonsgress. Allah does not
like transgressors. Sahih Muslim Vol. 2, p. 705, No 3243

2.3.13.2 Temporary Marriage

This practice is called ‘mut’ah’. It was allowedr fihe gratification of the
soldiers of Islam, but is still practiced amongé&uslims and was indeed

recommended, even for school children, by the ‘Alfyah Khomeini'.

Ibn Juraij reported: Ata reported that Jabir b. Abdullah came to

perform Umrah®, and we came to his abode, and the people

asked him about different things, and then they made a mention

of temporary marriage, whereupon he said: Yes, we had been

benefiting ourselves by this temporary marriage during the
lifetime of the Holy Prophet (may peace be upon him) and during the time of
Abu Bakr and Umar.

Jabir b. Abdullah reported: We contracted temporary marriage giving a handful
of dates or flour as a dower during the lifetime of Allah’'s Messenger (may
peace be upon him) and during the time of Abu Bakr until Umar forbade it in
the case of Amr b. Hurith.

& Umrah = the small or lesser pilgrimage, i.e. nainy the prescribed time



Sabra Juhanni reported: Allah’s Messenger (may peace be upon
him) permitted temporary marriage for us. So | and another
person went out and saw a woman of Banu Amir, who was like a
young long-necked she-camel. We presented ourselves to her
(for contracting temporary marriage), whereupon she said: What
dower would you give me? | said: My cloak. And my companions also said: My
cloak. And the cloak of my companion was superior to my cloak, but | was
younger than he. So when she looked at the cloak of my companion she liked
it, and when she cast a glance at me | looked more attractive to her. She then
said: Well, you and your cloak are sufficient for me. | remained with her for
three nights, and then Allah’s Messenger (may peace be upon him) said he
who has any such woman with whom he had contracted temporary marriage,
he should let her off. Sahih Muslim Vol. 2, p. 706, No 3252

In the light of what we read there is little wondkat a poem ascribed to
Ali ibn Abi Talib, reads:

Our flowers are the sword and the dagger;
Narcissus and myrtle are nought.

Our drink is the blood of our foeman;

Our goblet his skull, when we've fought.

The claim that Muslims acted only in defence isginuntrue. What were
the Muslims defending in Spain, France, India, i2eps at the very gates
of Vienna?

Objective observers will conclude: interest in mialegain and political

power were shown to be more important than the mga&f converts. One
can hardly help feeling that the Holy War was agxeto make booty and
receive continuing taxes.

This interest no doubt gave enormous political amlitary momentum to
the cause of Islam. Each warrior had a right taogdengings of the man he
had slain or captured, and could sell for ransogn@isoner he had made.
Women and children were also treated as booty. Aliusaw no moral
irregularity in taking married women prisoners asaibines, as long as
they were not pregnant.



2.3.13.3 The Opposing Concept of Jesus

You have heard that it was said, ‘Eye for eye, and tooth for tooth’.
But I tell you, Do not resist an evil person. If someone strikes you
on the right cheek, turn to him the other also. And if someone
wants to sue you and take your tunic, let him have your cloak as
well. If someone forces you to go one mile, go with him two
miles. Give to the one who asks you, and do not turn away from the one who
wants to borrow from you. You have heard that it was said: ‘Love your
neighbour and hate your enemy. But | tell you, Love your enemies and pray for
those who persecute you. Matt 5:38-44

Blessed are the peacemakers, for they will be called sons of God. Matt 5:9

2.3.14 Muhammad’s Attitude Towards His Enemies

Justice and compassion are the two componentsithate a civil society.
We are aware that at the time of Muhammad there m@asGeneva
Convention regulating international relations amel treatment of prisoners.
But there have always been ethics. The examplesifslset the stage for
Christian morality. A chivalry influenced by thaduld already be observed
in the early medieval time. We are sad to obsehnat the relationships
Muhammad had with his opponents was all too oftewveged by
pragmatics or, worse, by hatred. When studyingotbgraphic materials of
Muhammad’s life, we find that he ordered at le&sta&sassinations.

The Murder Of Marvan’s Daughter

When the apostle heard what she had said he said, ‘Who will rid
me of Marwan’s daughter? Umayr B. Adiy al-Khatmi who was
with him heard him, and that very night he went to her house and
killed her. In the morning he came to the apostle and told him
what he had done and he said, ‘You have helped God and His
apostle, O Umayr!” When he asked if he would have to bear any evil
consequences the apostle said, ‘Two goats won't butt their heads about her’,
so Umayr went back to his people. Siratu’l Nabi, vs. 996

The Murder Of Ka’b Ibn Ashraf

Muhammad had called for a volunteer to carry oatahsassination of one
of his personal enemies. Muhammad b. Maslama affbi® services with
these words:



‘O Apostle of Allah, we shall have to tell lies’. He answered, ‘Say
what you like, for you are free in the matter.’

Siratu’l Nabi, vs. 151

It has been narrated on the authority of Jabir that the Messenger
of Allah (may peace be upon him) said: Who will kill Ka’b b.
Ashraf? He has maligned Allah, the Exalted, and His Messenger,
Muhammad b. Maslama said: Messenger of Allah, do you wish
that | should kill him? He said: Yes. He said: Permit me to talk (to him in the
way | deem fit). He said: Talk (as you like). So Muhammad b. Maslama came
to Ka'b and talked to him, referred to the old friendship between them and said:
This man (i.e. the Holy Prophet) has made up his mind to collect charity (from
us) and this has put us to a great hardship. When he heard this, Ka'b said: By
God, you will be put to more trouble by him. Muhammad b. Maslama said: No
doubt, now we have become his followers and we do not like to forsake him
until we see what turn his affairs will take. | want that you should give me a
loan. He said: What will you mortgage? He said: What do you want? He said:
Pledge me your women. He said: You are the most handsome of the Arabs;
should we pledge our women to you? He said: pledge me your children. He
said: the son of one of us may abuse us saying that he was pledged for two
wasgs of dates, but we can pledge you (our) weapons. He said: All right. Then
Muhammad b. Maslama promised that he would come to him with Hartih, Abu
Abs b. Jabr and Abbad b. Bishr. So they came and called upon him at night.
He came down to them. Sufyan says that all the narrators except ‘Amr have
stated that his wife said: | hear a voice which sounds like the voice of murder.
He said: it is only Muhammad b.Maslama and his foster-brother, Abu Na'ila.
When a gentleman is called at night, even if to be pierced with a spear, he
should respond to the call. Muhammad said to his companions: As he comes
down, | will extend my hands towards his head and when | hold him fast, you
should do your job. So when he came down and he was holding his cloak
under his arm, they said to him: We sense from you a very fine smell. He said:
Yes, | have with me a mistress who is the most scented of the women of
Arabia. He said: Allow me to smell (the scent on your head). He said: Yes, you
may smell. So he caught it and smelt. Then he said: Allow me to do so (once
again). He then held his head fast and said to his companions: do you job. And
they killed him. Sahih Muslim Vol. 3, pp. 990-991, No 4436

The Siratu’l Nabi continues the same story:

They walked on farther ... Ka'’b suspected no evil. Then he cried,
‘Smite the enemy of Allah!” So they smote him, and their swords
clashed over him with no effect. Muhammad b. Maslama said, ‘|
remembered my dagger when | saw that our swords were
useless, and | seized it. Meanwhile the enemy of God had made
such a noise that every fort around us was showing a light. | thrust it into the
lower part of his body, then | bore down upon it until | reached his genitals, and



the enemy of Allah fell to the ground. Al-Harith had been hurt, being wounded
either in his head or in his foot, one of our swords having struck him.

We carried him and brought him to the apostle at the end of the night. We
saluted him as he stood praying, and he came out to us, and we told him that
we had killed Allah’s enemy. He spat upon our comrade’s wounds, and both he
and we returned to our families. Our attack upon Allah’s enemy cast terror
among the Jews, and there was no Jew in Medina who did not fear for his life.
The apostle said, ‘Kill any Jew that falls into your power’.

Siratu’l Nabi, vs. 552-554

The Murder Of Sallam

When Aus had killed Ka'b for his enmity towards the apostle,
Khazraj used these words and asked themselves what man was
as hostile to the apostle as Ka’b? And then they remembered
Sallam, who was in Khaybar and asked and obtained the
apostle’s permission to kill him.

Five men of B. Salima of Khazraj went to him: ‘Abdullah b. Atik; Mas'ud b.
Sinan; Abdullah b. Unays; Abu Qatada al-Harith b. Rib’i; and Khuza'i b. Aswad,
an ally from Aslam. As they left, the apostle appointed Abdullah b. Atk as their
leader, and he forbade them to kill women or children. When they got to
Khaybar they went to Sallam’s house by night, having locked every door in the
settlement on the inhabitants. Now he was in an upper chamber of his to which
a ladder led up. They mounted this until they came to the door and asked to be
allowed to come in. His wife came out and asked who they were and they told
her that they were Arabs in search of supplies. She told them that their man
was here and that they could come in. When we entered we bolted the door of
the room on her and ourselves fearing lest something should come between us
and him. His wife shrieked and warned him of us, so we ran at him with our
swords as he was on his bed. The only thing that guided us in the darkness of
the night was his whiteness like an Egyptian blanket. When his wife shrieked
one of our number would lift his sword against her; then he would remember
the apostle’s ban on kiling women and withdraw his hand; but for that we
would have made an end of her that night. When we had smitten him with our
swords Abdullah B.Unays bore down with his sword into his belly until it went
right through him, as he was saying Qatni, gatni, i.e. it's enough.

We went out. Now Abdullah b. Atik had poor sight, and fell from the ladder and
sprained his arm severely, so we carried him until we brought him to one of
their water channels and went into it. The people lit lamps and went in search
of us in all directions until, despairing of finding us, they returned to their
master and gathered round him as he was dying. We asked each other how
we could know that the enemy of God was dead, and one of us volunteered to
go and see; so off he went and mingled with the people. He said, ‘I found his



wife and some Jews gathered round him. She had a lamp in her hand and was
peering into his face and saying to them ‘By God, | certainly heard the voice of
Abdullah B. Atik. Then | decided | must be wrong and thought, ‘How can Ibn
Atik be in this country? ‘Then she turned towards him, looking into his face,
and said, ‘By the God of the Jews, he is dead!” Never have | heard sweeter
words than those.

Then he came to us and told us the news, and we picked up our companion
and took him to the apostle and told him that we had killed Allah’'s enemy. We
disputed before him as to who had killed him, each of us laying claim to the
deed. The apostle demanded to see our swords and when he looked at them
he said, ‘It is the sword of Abdullah b. Unays that killed him; | can see traces of
food on it'.

Siratu’l Nabi, vs. 714-715

The Murder Of Abu Rafi

Allah’s Apostle sent some men from the Ansar to (kill) Abu
Rafi, the Jew, and appointed ‘Abdullah bin Atik as their
leader. Abu Rafi used to hurt Allah’s Apostle and help his
enemies against him.

The story then tells how this was done:

...l ... hit him with the sword, and because of my perplexity, |

could not kill him. He cried loudly, and | came out of the house

and waited for a while, and then went to him again and said,

‘What is this voice, O Abu Rafi?’ He said, ‘Woe to your mother! A

man in my house has hit me with a sword! | again hit him
severely but | did not kill him. Then | drove the point of the sword into his belly
(and pressed it through) till it touched his back, and | realised that | have killed
him. Then | opened the doors one by one till | reached the staircase, and
thinking that | had reached the ground, | stepped out and fell down and got my
leg broken in a moonlit night. | tied my leg with a turban and proceeded on till |
sat at the gate, and said, ‘| will not go out tonight till | know that | have killed
him.” So, when (early in the morning) the cock crowed, the announcer of the
casualty stood on the wall saying, ‘I announce the death of Abu Rafi, the
merchant of Hijaz. Thereupon | went to my companions and said, ‘Let us save
ourselves, for Allah has killed Abu Rafi’. So | (along with my companions
proceeded and) went to the Prophet and described the whole story to him.” He
said, ‘Stretch out your (broken) leg.’ | stretched it out and he rubbed it and it
became all right as if | had never had any ailment whatsoever.

al-Bukhari Vol. 5, pp. 251-253, No 371



The Slaughter Of Ocba

On tomorrow, the prisoners were brought up before him. As he

scrutinized each, his eye fell fiercely on Nadhr, son of Harish.

‘There was death in that glance’, whispered Nadhr, trembling to a

bystander. ‘Not so’, replied the other, ‘it is but thine own

imagination’. The unfortunate prisoner thought otherwise and
besought Musab to intercede for him. Musab reminded him that he had denied
the faith and persecuted Believers. Ah, said Nadhr, had the Coreish be made
the prisoners. They would never have met the death! ‘Even were it so’
Mohammad scornfully replied ‘I am not as thou and Islam hath rent all bounds
asunder. Micda, the captor, fearing lest the prisoner, and with him the chance
of a rich ransom, was about to slip from his hands, cried out, ‘The prisoner is
mine’. But at this moment the command to strike off his head was interposed
by Mohammad, who has been watching what passed. ‘And, O Lord’ he added,
‘do thou of thy bounty grant unto Micdad a better prey than this’. Nadhr was
forthwith beheaded by Ali.

Two days afterwards, about half-way to Medina, Ocba, another prisoner, was
ordered out for execution. He ventured to expostulate and demand why he
should be treated more rigorously than the other captives. ‘Because of thy
enmity to Allah and to His Prophet’, replied Mohammad. ‘And my little girl’ cried
Ocba, in the bitterness of his soul, ‘who will take care of her?’ ‘Hell-fire!’
exclaimed the heartless conqueror, and on the instant his victim was hewn to
the ground. Dictionary of Islam, by T. P. Hughes, p. 380

While this may reflect the methods of secret agamttheir political hit-
squad intrigue and faction hatred, we deem it ittbd for a man of God
to act like this - particularly so after Jesus &hrhas opened our
understanding to a new set of ethics. While Chinistory has a lot to say
about all kinds of enmity, intrigue and even murdbis cannot be traced
back to the teaching or example of Jesus Chrisat\lcontrast we find in
Muhammad, who said:

‘Kill any Jew that falls into your power’. Thereupon Muhayyisa b.

Mas’lud leapt upon Ibn Sunayna, a Jewish merchant with whom

they had social and business relations, and killed him. Huwayyisa

was not a Muslim at the time though he was the elder brother.

When Muhayyisa killed him Huwalyyisa began to beat him,
saying: “You enemy of Allah, did you kill him when much of the fat on your belly
comes from his wealth?’ Muhayyisa answered, ‘Had the one who ordered me
to kill him ordered me to kill you | would have cut your head off".

Siratu’l Nabi, vs. 554



2.3.15 The Wives and Concubines of Muhammad

To properly and justly assess the life and actibiMahammad and his
rules, we have to realize that Muhammad lived = §88ars after Christ
Jesus revealed God’s plans and purposes for as. & comparison with
the Old Testament, in which polygafmyas tolerated by God, is therefore
not justified. It may be added that adultery angdie were not overlooked
even under the OT dispensation.

A Muslim man may legally marry up to four wives é@xding concubines).

Marry women of your choice, two, or three, or four. But if ye fear
that ye shall not be able to deal justly (with them), then only one,
or (a captive) that your right hands possess, that will be more
suitable, to prevent you from doing injustice.

Muhammad had lived 25 years in marriage with hist fivife Khadija.

After her death, which roughly coincided with thdjril to Medina, he
married no less than 12 wives in short succesdrmrhaps all, except
Aisha, were widows or divorcees. (See list in thpeadix).

Strangely this led to an increase of Muhammadstdn our modern world he is
rather viewed as a man of compassion who salvayesk tpoor women from an
unprotected way of life by supplying their dailyedks. A suggestion that personal
interests, particularly sexual gratification, werenotive is bluntly refused by just
about all Muslims. We do not want to dispute hisigloconcern in some cases, but
should consider the other side as well:

We would like to state again that all our information early Islam is derived from
Islamic sources.

Muhammad’s Affair With Mary, The Copt

Mary (the Copt) was a Christian slave given to Muhammad 7 AH
(AD 628) by the Governor of Egypt, EImokaukas. Her sister,
Shereenag, was also given at the same time. Muhammad
became intimate with Mary and she bore him Ebrahim, who died
in 10 AH. Intimacy took place in the home and bed of his wife

" polygamy = ‘custom of having more than one wifetat same time’ (Oxford Advanced
Dictionary)

8 In Surah 4:23 we read:'Forbidden to you are...tveess in wedlock at one and the same
time.



Hafsah (daughter of Umar) who was absent at that moment and on the day
which was either her or Aisha’s (daughter of Abu Bakr) turn. When Hafsah
found this out and questioned him he promised (on oath) not to touch Mary
again if she would keep this a secret, and promised that Umar and Abu Bakr
should be his successors. Hafsah, however, did not keep quiet and told Aisha
about this event. As a result Muhammad had no dealings with any of his wives
for a full month, living with Mary alone.’

At this appropriate time Muhammad was given a blétérevelation”:

O Prophet! Why holdest thou to be forbidden that which, Allah
has made lawful to thee? Thou seekest to please thy consorts.
But Allah is Oft-Forgiving, Most Merciful. Allah has already
ordained for you (O men) the dissolution of your oaths (in some
cases)[these inserts are not part of the text!] and Allah is your
Protector, and He is full of knowledge and wisdom. When the Prophet
disclosed a matter in confidence to one of his consorts, and she then divulged
it (to another), and Allah made it known to him, he confirmed part thereof and
repudiated a part ... It may be, if he divorced you (all) that Allah will give him in
exchange consorts better than you - who submiir(thi#ls), who believe,
who are devout, who turn to Allah in repentancepwiorship (in humility),
who travel (for faith) and fast - previously madier virgins. Surah 66:1-3, 5

Al-Baizawi, (Commentary Vol.2, pp. 340-341), the r@Qn commentator,
gives an explanation of this passage:
It is related that Mohammed was alone in company with Mary in
Aisha’s or Hafsah's turn. Hafsah became aware of that and
therefore scolded him about it. He declared he had taken an
oath, but admitted his unlawful behaviour, therefore these verses
descended. Mizanu’l Haqq, p. 330;

(The Mishkat names Zainab instead of Hafsah$hkhat 2, p. 680-681)
We ought to be aware that many a Muslim may takeegoffence at the

above recorded event. To illustrate this, an ekfram the book “Namoose
Rasool” by Hafiz Muhammad Sawar Qureshi is added:

In Defence of the Honor of Muhammad: Peace and blessing of
Allah be on him

One day in April 1978, | was studying Maudoodi's famous
commentary on the Qur'an, Tafhimul Qur'an, Volume 4. | had to

9 “Der Koran” translated by Ludwig Ullmann, p. 456n. 2, Authors own translation. The
complete story is found in the Rauzatu’r Safa, \20p. 188.



look up something concerning the wives of the Prophet. Suddenly | read this
about Mary the Copt (may Allah be pleased with her): ‘(The Prophet of God)
took Mary Qabtia, who had been sent by the Magauqus (ruler of Egypt)
especially for himself. The first three mentioned he freed and married but with
Mary he had intercourse on the basis of his having her in his power. It is not
proven about her that he freed her and married her’.*°

Such was the effect of this reading on my mind and soul that, without
exaggeration, for three straight days | could no longer believe even in the
prophethood and messengership of Muhammad (may peace and blessings of
Allah be on him). Again and again | said to my friends: See and check. Has
Maudoodi actually written that about Mary the Copt which | have understood?
At my insistence, my friends again and again read the relevant passage and
said to me: Surely these writings mean what you have understood it to mean.

I cannot explain fully what was the condition of my mind at that time. Strange
doubts and fears of a nature that would put me outside the limits of Islam arose
in my mind about the mission of the leader and seal of the prophet. | was so
disturbed because the ugly act which Maudoodi was attributing to the
messenger of God was so hideous that even a sinful person like myself could
not have committed it or thought of committing it. How could a great
messenger of God, walking on the path of Truth, have done such a thing?
Whatever else such a person might be, he certainly would not be the
messenger of God. Consider what would happen when this extremely
misleading commentary would be translated into the English language and
other international languages and would reach the nations of the world! What
opinion would they form of the best men, Muhammad, (peace and blessings of
Allah be on him) after reading Maudoodi’'s commentary when they (especially
the Europeans) are already very much prejudiced against the Prophet owing to
other misleading and distorted versions of Islam which have reached them!
Alas, would there be such a true believer who, out of sheer love of the truthful
Prophet, make sure that this misleading commentary would not be able to do
the harm it is capable of doing? Perhaps such a believer could use my book
‘Namoose Rasool’ (The Honor of the Prophet's Household) to prove to the
non-Muslim peoples that the ugly tradition of slavery and concubining (sic) was
not invented by the Messenger of God.

Some people may object to the weakness of my faith; however it is not a
guestion of the weakness of my faith but of the credibility of my appropriate
witnessing. We know from the Qur'an that it is correct to assume that faith can
increase and also become weaker on the basis of reason and reliable
evidence. My faith is based on the truthfulness and justice of the holy Qur'an
and the highest moral and ethical example of the messenger of God referred to

0 Tathimul Qur’an, Vol. 4, commentary on Surah alzAh, verse 50, note number 88,
pages 113-114.



in the Quran as ‘the pattern of excellence’. Hence imagine my mental
condition when the greatest scholar and thinker of Islam in these times comes
forward as a witness and testifies that whatever the enemies of Islam had been
saying in their malice and hate about the messenger was partially, if not
entirely true. The stories that the Prophet was a lustful person and used
women as concubines (O Allah forgive us) and that Muslims could take men as
slaves, even without war, and take women from decent households and use
them as concubines and ‘keeps’ without benefit of marriage, was being given
the seal of authenticity by a scholar of Islam.

It is clear that Mary the Copt was not taken prisoner in a war. And according to
Maudoodi, the messenger of Islam took her as his concubine without any fault
of hers and entirely according to the tradition of the unbelievers. This would go
even against what the generality of Islamic scholars say and agree upon, that
Islam did put an end to slavery that was rampant among the unbelievers and
the associates, and that whatever slavery Islam did ‘permit’, had to do only
with the prisoner of war. Even if this viewpoint is true, how would it be proper to
justify the enslavement of Mary the Copt by the great moral messenger? Was
she being treated as a prisoner of war? Or had she been taken and enslaved
merely on the basis of the established tradition of slavery among the
associates and unbelievers?

Thus when we get this witness from the greatest scholar of Islam in our time,
that ‘in fact’ the messenger of Islam had not even been forced by the
conditions of war but had merely, according to unislamic culture then
prevalent, taken Mary as a slave girl, and that too without marriage, and forced
her entry into his household, then who would conscientiously believe in the
messengership of such a person? Surely this was a deed which went against
the very Qur'an which the messenger had been sent to teach and publicize. It
is of course true that some other Muslim commentators and historians have
also written that Mary was the slave girl of the Prophet. This took the meaning
in my mind that originally she was a slave girl but the Messenger of God must
have married her. This did not leave a bad impression. But the words
Maudoodi used, that it had not been proven that the Prophet ever married her,
were shattering. Such misleading words | had not come across from a scholar
of Islam Al-Balaag, Johannesburg, Nov./Dec. issue, 1988

The sad fact is that Mary the Copt was a concubfiduhammad. The conclusion
that ‘what must not be cannot be’ is as false asstipposition that Islam put an
end to slavery.

We can clearly see that the longing for purity imny a Muslim is indeed an
aspect, which makes the Gospel of Jesus very apgpearovided it is known to them.



Muhammad’s Affair With Zainab
Muhammad took the wife of his adopted son Zaid:

Muhammad beheld her after he had wedded her to him (Zaid), and she fell into
his soul: therefore he said, ‘Praise to God who turneth hearts upside down’

And Zainab heard the ascription of praise, and mentioned it to Zaid. He was
quick to understand that, and there occurred to his soul an
aversion from her society. Therefore he came to the Prophet and
said, ‘I desire to put away my consort’ (Muhammad) said, ‘What
is the matter with thee? Has anything made thee doubtful of her?’
(Zaid) said, ‘No, by God, | have seen nothing (done) by her but
what is good; but truly her dignity is too exalted for me’.

Accordingly he said to him, ‘Keep thy wife to thyself' ... ‘Therefore when Zaid
satisfied a requirement from her’, i.e. a need; since he wearied of her, and he
divorced her, and her time was completed ..."We wedded her to thee’: ... the
meaning is that He commanded him to wed her, or He made her his
(Muhammad’s) wife without the interposition of a marriage-contract. And what
confirms it (this explanation) is that she used to say to the rest of the Prophet’s
wives, ‘Verily God acted the part of a relative in my being given in marriage,
and, as for you, your relatives gave you in marriage’. And it is said that Zaid
was the go-between in her betrothal, and that was a great trial, and an evident
witness to the strength of his faith.

Mizanu'l Haqq, pp. 331-332 quotes Commentary dd&irawi, Vol. 2, p. 129

Allah’s Messenger (may peace be upon him) said to Zaid to make a mention to
her about him. Zaid went on until he came to her and she was fermenting her
flour. He (Zaid) said: As | saw her | felt in my heart an idea of her greatness so
much so that | could not see towards her (simply for the fact) that Allah’s
Messenger (may peace be upon him) had made a mention of her. So | turned
my back towards her, and | turned upon my heels and said: Zainab, Allah’s
Messenger (may peace be upon him) has sent (me) with a message to you.
She said: | do not do anything until | consult the will of my Lord. So she stood
at her place of worship and the (verses of) the Quran (pertaining to her
marriage) were revealed, and Allah’s Messenger (may peace be upon him)
came to her without permission.

Sahih Muslim Vol. 2, pp. 724-725, No 3330
And this is the “revelation” which was then given:

It is not fitting for a Believer, man or woman, when a matter has
been decided by Allah and His Apostle, to have any option about
their decision. If anyone disobeys Allah and His Apostle, he is
indeed on a clearly wrong path.



Behold! Though didst say to one who had received the grace of Allah and thy
favour: ‘Retain thou (in wedlock) thy wife, and fear Allah’. But thou didst hide in
thy heart that which Allah was about to make manifest: thou didst fear the
people, but it is more fitting that thou shouldst fear Allah. Then when Zaid had
dissolved (his marriage) with her, with the necessary (formality), we joined her
in marriage to thee; in order that (in future) there may be no difficulty to the
Believers in (the matter of) marriage with the wives of their adopted sons,
when the latter have dissolved with the necessary (formality = Their marriage)
with them: and Allah’s command must be fulfilled.

There can be no difficulty to the Prophet in what Allah has indicated to him as
a duty. Surah 33:36-38

Muhammad’s Marriage To Aisha

Aisha'" (Allah be pleased with her) reported that Allah’s Apostle
(may peace be upon him) married her when she was seven years
old, and she was taken to his house as a bride when she was
nine, and her dolls were with her; and when he (the Holy Prophet)
died she was eighteen years old.

Sahih Muslim Vol. 2, p. 716, No 3311

We remember that a Muslim may not marry more thaa wife unless he
treats them all alike. This is humanly speakingasgible. One cannot love
several wives equally. This also applies to Muhachnes we already
realized. The Traditions report scenes of jealoAssha said:

| used to look down upon those ladies who had given themselves
to Allah’s Apostle and | used to say, “Can a lady give herself (to a
man)?” But when Allah revealed: “You (O Muhammad) can
postpone (the turn of) whom you will of them (your wives), and
you may receive any of them whom you will; and there is no
blame on you if you invite one whose turn you have set aside (temporarily),”
(33.51) | said (to the Prophet), “I feel that your Lord hastens in fulfilling your
wishes and desires.” al-Bukhari Vol. 6, p. 295, No 311

‘Aisha said, “Allah’s Apostle used to take the permission of that wife with whom
he was supposed to stay overnight if he wanted to go to one other than her,
after this Verse was revealed:

‘You (O Muhammad) can postpone (the turn of) whom you will of them (your
wives) and you may receive any (of them) whom you will; and there is no
blame on you if you invite one whose turn you have set aside (temporarily).’

11 Aisha, also Ayesha



(33.51) ‘I asked ‘Aisha, ‘What did you use to say (in this case)? She said,’l
used to say to him, ‘If | could deny you the permission (to go to your other
wives) | would not allow your favour to be bestowed on any other person’.

al-Bukhari Vol. 6, pp. 295-296, No 312
The full text that is referred to above is:

O Prophet! We have made lawful to thee thy wives to whom thou

hast paid their dowers; and those whom thy right hand possess

out of the prisoners of war whom Allah has assigned to thee; and

daughters of thy paternal uncles and aunts, and daughters of thy

maternal uncles and aunts, who migrated (from Mecca) with thee;
and any believing woman who dedicates her soul to the Prophet if the Prophet
wishes to wed her - this only for thee, and not for the Believers (at large). We
know what We have appointed for them as to their wives and the captives
whom their right hands possess; - in order that there should be no difficulty for
thee. And Allah is Oft-Forgiving, Most Merciful.

Thou mayest defer (the turn of) any of them that thou pleasest, and thou
mayest receive any thou pleasest; and there is no blame on thee if thou invite
one whose (turn) thou hadst set aside.

Surah 33:50-51

All these recorded events make it difficult to gucéhat Muhammad’s
marriages were primarily acts of compassion asnstaintains:

Narrated Qatada: Anas bin Malik said: ‘The Prophet used to visit
all his wives in a round, during the day and night and they were
eleven in number’. | asked Anas: ‘Had the Prophet the strength
for it?’” Anas replied, ‘We used to say that the Prophet was given
the strength of thirty (men)’. And Sa'id said on the authority of
Qatada that Anas had told him about nine wives only (not
eleven).

al-Bukhari Vol. 1, p. 165, No 268

Ubayd Allah Ibn Musa ... said: The Apostle of Allah, may Allah
bless him, said: Gabriel brought a kettle from which | ate and | was
given the power of sexual intercourse equal to forty men

Ibn Sa’'d Vol. 1, pp. 438-439

Conclusion
We are reminded of the words of Jesus:



Have you not read, he replied, that at the beginning the Creator
‘made them male and female’, and said, ‘for this reason will a man
leave his father and mother and be united to his wife, and the two
will become one flesh’? So they are no longer two, but one.
Therefore what God has joined together, let no man separate...
Moses permitted you to divorce your wives because your hearts were hard.
But it was not this way from the beginning. | tell you that anyone who divorces
his wife, except for marital unfaithfulness, and marries another woman
commits adultery. Matt 19:4-9

He who marries a woman divorced from her husband commits adultery.
Luke 16:18

For an extensive treatment of the status of womdslam see Chapter 11.

2.3.16 Personal Advantages - Muhammad’s great
Temptation

When we look at the ‘revelations’ of the Quran amm Hadith?, we
cannot fail to see that a number of passages, vanelleemed to be divine
revelations, pragmatically promote personal adgegafor Muhammad.
These boosted his power and influence as much asphvileges
concerning the opposite sex. Again we are temgedmpare with Christ,
of whom it is said:

Each of you should look not only to your own interest, but also to
the interests of others. Your attitude should be the same as that
of Christ Jesus: Who, being in very nature God, did not consider
equality with God something to be grasped, but made himself
nothing, taking the very nature of a servant, being made in human likeness.
And being found in appearance as a man, he humbled himself and became
obedient to death - even death on a cross! Therefore God exalted him to the
highest place and gave him the name that is above every name, that at the
name of Jesus every knee should bow, in heaven as on earth and under the
earth, and every tongue confess that Jesus Christ is Lord, to the glory of God
the Father. Phil 2:4-11

12 Hadith = collection of early Islamic traditionscoeded between 250 - 300 years after
Muhammad



Muslims are to assume that both the Qur'an anddlyggs and actions of
Muhammad, were divinely inspired. That gives thephet of Islam
absolute authority. We will have to take note tilhthese sources originate

in ONE person, Muhammad. To fortify his position read in the Qur’an

‘Say (O Muhammad) (to the people): If you love Allah, follow me
and Allah will love you and forgive you your sins: for Allah is
Forgiving, a Dispenser of Mercy’

Surah 3:31

Ye have indeed in the Apostle of Allah a beautiful pattern of (conduct) for
anyone whose hope is in Allah and the Final Day, and who engages much in
the praise of Allah.

Surah 33:21

Abu Hurairah reported that he heard Allah’s Apostle saying, ‘We are the last
but will be the foremost to enter Paradise.” The Prophet added, ‘He who obeys
me, obeys Allah, and he who disobeys me, disobeys Allah.

al-Bukhari Vol. 4, pp. 128-129, No 204 and Volp9284, No 384

All my followers will enter Paradise except thoshowefuse.” They said, “O
Allah’s Apostle! Who will refuse?” He said, “Whoavebeys me will enter
Paradise, and whoever disobeys me is the one viligeree(to enter it).

al-Bukhari Vol. 4, p. 284, No 384 (al-Bukhari Vé|.pp. 284-285, No 385 and
Mishkat Vol. 1, p. 159, No 97)

Based on this premise Muhammad became, alreads iifdtime, the sole
and absolute foundation and authority of all thacerns Islam. He is, by
that token, the mediator between man and Allahré&fbes, even his very
un-christlike behaviour in many ways is viewed bysiims to be a God-
granted privilege.

All the utterances and deeds of the Holy Prophet (may peace be

upon him) are thus divinely inspired, and in them alone can one

find the true meaning and the real significance of the Will of Allah

... Itis indeed a boundless favour of Allah to humanity that, along

with His message, He also sent to us His Messenger to elaborate
and elucidate it, and then transmute it into practical reality under His direct
guidance:

‘And We have sent unto thee the Admonition that thou mayest expound unto
mankind that which hath been revealed towards them’. (Surah 16:44)



As a final dispenser of the Message of Allah, the Prophet alone is best fitted
and, therefore, divinely authorized to determine the meanings of the Holy
Qur'an, to unfold before humanity the deep wisdom contained in it, and then,
on the basis of his wisdom, to purify the souls of the people and elevate them
to the highest pinnacle of morality and God-consciousness....

It is by following Muhammad (may peace be upon him) that we can achieve
the cherished goal of winning Allah’s favour.

The question arises: Did the Holy Prophet (may peace be upon him) utter not a
word besides what was revealed to him by the Lord in the form of the Qur'an?
The answer obviously is: No. He did also explain the contents of the Divine
revelations. He gave practical demonstration of their significance by leading his
life according to them, and was thus instrumental in moulding the lives of his
Companions after his own pattern of life. He did all this, of course, under
Divine inspiration.

Sahih Muslim Vol. 1, pp. 1-2, Commentary
The practical outworking of this is reflected iretQur'an:

O ye who believe! Enter not the Prophet's houses until leave [=

permission] is given you - for a meal, (and then) not (so early as)

to wait for its preparation: but when ye are invited, enter. And

when ye have taken your meal, disperse, without seeking familiar

talk. Such (behaviour) annoys the Prophet: he is ashamed to
dismiss you, but Allah is not ashamed (to tell you) the truth. And when ye ask
(his ladies) for anything ye want, ask them from before a screen: that makes
for greater purity for your hearts and for theirs.

Nor is it right for you that ye should annoy Allah’s Apostle, or that ye should
marry his widows after him at any time.

Those who annoy Allah and His Apostle - Allah has cursed them in this world
and in the Hereafter, and has prepared for them a humiliating Punishment.

It is not fitting for a Believer, man or woman, when a matter has been decided
by Allah and His Apostle, to have any option about their decision. If anyone
disobeys Allah and His Apostle, he is indeed on a clearly wrong Path.

We have made lawful to thee any believing woman who dedicates her soul to
the Prophet if the Prophet wishes to wed her - this only for thee, and not for the
Believers (at large). We know what We have appointed for them as to their
wives and the captives whom their right hands possess - in order that there
should be no difficulty for thee. And Allah is Oft-Forgiving, Most Merciful. Thou
mayest defer (the turn of) any of them that thou pleasest, and thou mayest
receive any thou pleasest: and there is no blame on thee if thou invite one
whose (turn) thou hast set aside. Surah 33:53, 57, 36, 50-51



2.3.17 The Final Episode of the Life of Muhammad
The life of Muhammad can be divided into threeidtparts:

1. Childhood, youth, early married life, up to baling (AD 570-609)
2. Prophethood and witness during the time in MéAE2610-622)
3. Life in Medina until his death (AD 623-633)

Even if we question his divine calling, we find tiife style in the first two
sections of his life quite acceptable. His humilityd seeming sincerity, his
marriage with Khadijah, his concern for widows amghans, and his
devotion to Allah, all leave a favourable impressio

However, the last part of his life seems to betamkscontrast to the time before the
‘Hijrah’. Although loved by his immediate followerfie became a dictator who
knew how to eliminate any resistance to his demamte ‘Ridda’, the rebellion
and apostasy of many after Muhammad'’s death, dirangpports the fact that he
was not just followed voluntarily. The man of pedmxame a man of war. The
man devoted to one wife became a polygamist. The, wao humbly endured
persecution, became a persecutor.

When scrutinizing the part of the Qur'an, which r@zeived’ before the ‘Hijrah’
in Mecca, we find much of the message psalm-like heautiful in diction and
style (though with repeated references to occudiciizes). The part added in
Medina lacks these qualities. It is rather likerang of commands and rules, often
threats, lacking the poetic charm.

Not only religion but also lust for booty (see ‘dil)) motivated his army, which
increased during this time from 100 to 10 000! Tmsathe end of Muhammad’s
life he acclaimed his religion to have been ‘petddt His power and authority
were no more questioned.

In the 6th year after the Hijrah, Muhammad andfbiwers attempted to go to
hostile Mecca to perform a pilgrimage. The Meccamspably fearing a hidden
agenda, rejected this. However, they entered intoeaty with the Muslims to
allow them in the following year. The Meccans ahd Muslims together drafted
the famous ‘Treaty of al-Hudaibiyah’. Consequenily,the 7th year after the
Hijrah, an Umrah (circumbulation) was performed.isThelaxed the existing
tension between the Meccans and the Muslims.



The following years were filled with diplomatic adties. Letters demanding
submission to Allah were sent to rulers far andewithcluding the Emperor of
Byzanz. The acceptance of the Ka’ba and the H#jj islam was also lessening
the tension with the Meccan adherents of the paghgion. Even the leading
figure among the pagan Meccans, abu Sufyan, odMubBmmad’s fathers-in-law,
negotiated with him about the possible take-overMscca by the Muslims.
Subsequently, abu Sufyan took over a leading rolghe expanding Islamic
Empire.

Then, in the 9th year AH, Muhammad approached Magttaan army of 10 000.
The gates opened and Mecca was taken. Islam staged from that time on
(January, AD 630).

Two months later Muhammad performed what has bemmed his “Farewell
Pilgrimage”. In his famous speech during that oiteake said:

| leave with you two things; as long as you hold fast by them both,
you will never be misguided - the Book of Allah and Sunnah (i.e.
the model, life style, example) of His Messenger.

al-Bukhari,Vol. 2, vs. 3-4; Vol. 9,284; Mishkat 1, p. 159

Around the same time the Jewish settlement of Kdraims unexpectedly attacked
and taken. One of the Jewish widows served Muhamenpdisoned, cooked kid

goat. Her treachery was noticed, but somewhat fateMuhammad suffered from

the consequences of this poisoning until he died.

The final years of Muhammad’s life

Treaty of Conquestof  Guf of Final Death of
Hudaybiya Hupayn cca Akaba Haj Muhammad
4 mmatl) ‘GECLELELERLEY - - [EEEEELELEEL LY >
1 [l |§
628 629 6%0 631 632
----- Exilin Yatrib (Meding)=====sssssnmasnasnnannn

In AD 632 Muhammad died quite unexpectedly in Aisharms after a
short, but severe sickness. It has been suggdsied tould have resulted
from the poison swallowed at Khaibar. Only one ddeg Fatima,

survived him. His son Ibrahim, born by his concebiviary, the Copt, had
died shortly before him at the tender age of fiftesonths. Muhammad
was well loved and respected by his friends antb@rs. It seems that
they, as he, were convinced of his calling as aseieger of Allah.



2.3.18 An Evaluation

Anyone who chooses to follow and obey a leader dlfe to weigh the pros and
cons before making a decision about the conseqeembe possible risks involved
must be considered. When truth and eternal lifeparé of such an allegiance, it is
incumbent to be all the more circumspect. When wee tald to follow in the
footsteps and live according to the guidance odmritual leader”, our confidence
must not rest on emotions, but first and foremasplserved behaviour.

That includes a scrutiny of the quality of the ldfesuch a leader. One should not
turn a deaf ear to negative reports, provided #Hreysubstantiated. One should also
be careful not explain away visible flaws. But mosall one must have a reliable
standard by which to measure right and wrong, goatlevil. As Christians we use
the standard that is found in Jesus Christ. Oucepinof what is moral and what
not, is determined by Scripture.

In the light of what has been presented above A éhe presentation were to be
considered somewhat biased and unfair and theiymsitde of Muhammad not
stressed enough - we find it very hard, indeed Bsjide - to accept Muhammad as
what he claims to be, namely the final prophet oflG
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3 History-makers Shaping Nations
3.1 The Khalifs (Khalifahs)

The early history of Islam after the death of Mulnaex is one of

successful wars and victories on the one hand,hbtited, dissension,
jealousy, intrigue and deceit on the other. Aftex tliemise of Muhammad,
the inner circle of the ‘Sahaba’, his closest astes, were unprepared for
this new situation. A successor was needed to aheidollapse of the new
religious theocracy, which as yet had no Scriptlaw, or other formulated

constitution. Since Muhammad was viewed to be umiquhis office as a

Messenger of Allah, a ‘Khalif’, a successor, wotldve to fill another

position. It was to be a ‘Commander of the Faithfthere were three

possible successors: Ali, who was a nephew of Muhadnand his son-in-
law, being the only blood relative, was one optiand Abu Bakr and

Umar, the closest companions of Muhammad, who ks his fathers-in-

law, were the others.

Ali seems to have coveted this office, but aftaneanternal manipulation
Abu Bakr (10-12 AH; AD 632-634) was appointed fikdtalif, but he died
after only two years of reign. He
was predictably succeeded hyMuhammad’s successors
Umar (12-22 AH; AD 634-644),

: Abu Bakr AD 632 - 634
who was assassinated by an Iradi 5, AD 634 — 644
slave while at prayer in the iyman AD 644 — 656
mosque. He was probably thg aj AD 656 — 661

most gifted and respected of the
early Khalifs, and under his leadership the ArabpkEen grew vastly.

Uthman (22-34 AH; AD 644-656) took over the leatiggsfrom Umar in

the face of much internal opposition. By trying woify the disparate
components of the Empire, which was made up of@addence-loving

Arabs, he fell into disfavour, particularly for hisvision of the Qur'an (see
chapter ‘The Revision of the Qur'an) and was assats] in a gruesome
fashion. He was not even allowed to be buried enNluslim cemetery. His
wife, with some of his friends, buried him by nightthe Jewish cemetery
without the ritual washings, amidst the curses afsiMns, who pelted



stones at them. Khalif Ali was the last of the sdled ‘four rightly guided’
Khalifs.

Soon after the news of Muhammad’'s death had magleotinds, a falling
away from Islam began. It is called the ‘Ridda’v&al other ‘prophets’
contested Islam and its new leaders. It was ontheffirst tasks of the
Khalifs to regain control.

Then two men, Talha and al-Zubair, with the supmdridisha, rebelled
against Ali. The resulting ‘Battle of the Camel'wsdl0 000 Muslims
slaughtered. Ali and his troops won, but soon faaadther contender,
Mu'awiya, the Governor of Syria, who accused hirg, did Aisha, of
complicity in the assassination of Uthman. Anotbattle resulted again in

tremendous loss of life  f N 4
and ended without a ‘

decisive victory. i

Mu’awiya and Ali agreed st

to appoint arbiters and to /
abide by their suggesteq
solution. This strongly
undermined the authority
of Ali, who eventually
was assassinated by one
of his disillusioned
followers.

3.1.1 The Early Expansion of Islam

The Byzantine Empire was defeated by the Muslimyaatthe Battle of
Yarmuk in AD 636, Jerusalem was taken in AD 63& Hersian Empire
was defeated at Nihavand in AD 641, and in Alexan{Morth Africa) in
AD 640-641. All this happened within 9 years of teath of Muhammad.

Superior military techniques, the use of horsesaamdels, the incentive of
booty, and finally the superior motivation and ergiasm of an up-coming
Arab nation, made the victories over decadent Bystef ailing nations
inevitable.



In the beginning Islam was considered to be a kihdewish-Christian
sect. The Copts of North Africa regarded the Muslas liberators from the
yoke of Byzantine, and they aided the Muslims imging their war.

Under the early Khalifs, Mecca and Medina were thest important

centers. Under Mu’'awiya, the founder of the soezhlUmmayad Dynasty,
the center of the Islamic Empire was shifted froradiha to Damascus.
Soon this expanded as far as India, the Southatessof the former Soviet
Union and as far as the Chinese border, Spain ael $outhern France.
At the Battle of Tours and Poitiers (AD 732) theaks under the
leadership of Charles Martel turned the tide amdMuslim forces had to
withdraw to behind the Pyrenees, a mountain rapgarating France from
Spain.

Freedom of religion’ was granted to Jews and Ghnstby the Muslim
conquerors, but conversions from Christianity andalsm to Islam were
allowed and encouraged. Conversions from IslamhidsGanity, however,
were subject to the death penalty. A Muslim whdified to his faith in

Christ as saviour would at once become guilty afségsy (‘irtidad’), the
unforgivable sin in
Islam, and would Islamic Dynasties
thus be liable to the
death penalty. This
law for apostates is Ummayad 660— 750  Damascus ‘Golden Age’ era

still in force, | Apbbasid 750—-1258 Baghdad Crusades interlude
although it is not

really practiced in
most Islamic countries today. In the conqueredittgres the Arabic
language usually became the official medium of camication. Only
Turkey and Persia resisted this policy of Arabmaguccessfully.

Name Era Capital  Significance

Ottoman 1300 — 1918 Istanbul  Decline of power

The significance of Persia turning to Islam wag thenature culture, which
could well be considered superior to contemporauypgean culture and
science, was incorporated into Islam. Under Iskdinning the Middle Ages,
philosophy (a revival of Greek philosophy), the escies, particularly
medicine, mathematics and astronomy, all reachedtdneights. Names
like al-Kindi, al-Arabi, Avicenna (Ibn-Sina) and Awxoes (ibn-Rashid)
earned fame far beyond their Muslim homelands. Ahsbs became in



more than one way the mentors of Europe in its KDages.” Muslims
understood how to preserve and revive the culthealtage of subject
nations and successfully synthesized a new Islaaitare.

During this dispensation, some 3 200 churches wes&oyed or converted
into mosques in the Middle East. The populatioitjalty 90% Christian,
eventually became largely Muslim. It seems thatiadoand economic
advantages were the main incentives for their cmive. Biased by
tradition as we are, it is perhaps difficult for tasaccept that conversions
from Christianity to Islam did not generally hapganphysical force. The
Coptic, Syrian and Orthodox churches were allowedptactice their
religion, but were forbidden to conduct any missignactivities among
Muslims.

3.2 The Dynasties

3.2.1 The Ummayad Dynasty

After the death of Ali, Al-Hassan, the older sonAdf, become Khalif (41
AH). Since his lifestyle was beyond his means, blel $iis Khalifat to
Mu'awiya under the condition that it would be reted to him after
Mu'awiya’s death. It has been recorded that Hassant through 100
divorces, in spite of the fact that he entertairedHarem. Mu'awiya
accepted the condition, but appointed his son Yagidhis successor, who
had Hassan poisoned by the hand of one of his wiMes condition was
that Yazid would marry her in exchange, which hevéneer refused to do.

To correct this act of treason, Ali's second somss¢in, was appointed
counter-Khalif by the Iragis, but then killed by Xd's troops at Kerbela
(about 100km south of Baghdad).

This caused a split in Islam. Those who sided Wittand his sons, whom
they declared the only legitimate Khalifs, becauske their blood-
relationship to Muhammad, are now known as theaBh{= ‘followers’)
Muslims. The much bigger group of Muslims (todap@tt30%) are known
as Sunni (= ‘followers of the SunrdhMuslims.

13 Sunnat or Sunnah = copying of the lifestyle of Moimad



The assassination of Hussein is still rememberedialy in a Memorial
Day among the Shi'ah Muslims. The Shiah veneratelte Khalifs,

beginning with Ali and ending with a Mohammed, émam al-Mahdi'.

According to Shi'ah belief, he still lives (sinceDA873) in obscurity to
reappear in the last days as the Mahdi, foretoldviojpammad to come
before judgement day.

By now a hereditary Khalifat had been establisidée: Ummayad Dynasty
ruled the Islamic Empire from Damascus for 90 yeéar&D 749, when all
the Ummayad family were murdered, excepting Ab&®ahman, who fled
to Spain and founded an independent Ummayad Dytiaests.

By AD 711 Islam had spread all over North Africadeé®pain, and in 717-
718 it began to overrun France.

3.2.2 The Abbaside Dynasty

Already at this early stage there was a decreapiin. Luxurious palaces
‘passionate friends of sport, music and lady sisigek general spiritual
and moral decline had begun.
The Abbaside Dynasty: z
succeeded thq ¢ /
Ummayad Dynasty %/// g 3
and lasted from 750 U/} R / '

=" / /
descendant of an unc // /
of Muhammad, /

///////

Marwan, had bee
defeated. 1
Muhammad) was terminated. Baghdad became the npitalcaf Islam.
The Khalifs, and later the Sultans, were autocrafiers. Baghdad, initially

were built, and it is said of the Khalifs Yazid hdall, that they were
1258. Abdul Abbas, 4

became Khalif in Kufa edina’l [/

after the last ?

Ummayad Khalif, /

Under the Abbaside rule, the dominance of the @hrdgthe tribe of
a small village, was built by forced labour intaeeat city, with palaces,



mosques and impressive government buildings. TheidPe tradition of
court ceremony was adopted. After his death, A¥dildas was succeeded
by his brother, and he, in turn, by his sons, ahtaand al-Hadi, and
thereafter by the famous Harun-al-Rashid (AD 78B)der these rulers the
greatest heights of power, economy and culture wrperienced. Then a
decline set in, which eventually led to the totabtuction of this empire
under Dhingis Khan in the 13th century.

The Sunni Saljuk Turks from central Asia were a#trto the Abbaside
Empire and were rapidly gaining power and contxa@rdersia, Iraq, Syria,
and Palestine. As early as the years 1071 - 107fkS&urks had

conquered Armenia, Byzantium and the whole of Agiaor, where their

descendants still live.

The Crusades

In 1009 al-Hakim, who was a Fatimid Khalif of Egymirdered many
churches to be destroyed, among them the Churtitedfloly Sepulchre in
Jerusalem, which was then under his rule. Christian general and
pilgrims in particular, including Jews, were motsbtand subjected to
humiliating treatment.

This triggered the first Crusade in 1095. By 109@me 50,000 men,
mostly Francs and Normans, assembled at Constatdiramd from there
marched through Asia Minor - now called Turkey ttie ‘Holy Land’. The
Crusades continued, sometimes more, sometimesebdessively, for a
period just short of 200 years.

When the ‘Saracens’, the Muslims, committed theodiiies against
Christian pilgrims, Pope Urban Il proclaimed thestfiCrusade in 1095.
Great riches were promised to those who would sarvand plenary
absolution, a direct pass to heaven, should theyvehks the incentive to go
on a Crusade. This does not sound unlike the pesmisade to Muslim
suicide bombers these days, but it was not backéixblical promises.

After first conquering Antioch, the Crusaders pessson to conquer
Jerusalem, which was accomplished in 1099. As maty in those times,
unbelievable atrocities were committed. When a tovatled Ma’arrat
Nu'man was conquered, over 100,000 people weredkilind the town



burnt to the ground. Jerusalem fared little bet6&,000 - 70,000 were
slaughtered at the al-Agsa mosque.

Heaps of heads and hands and feet were to be seen
throughout the streets and squares of the City.

Agiles p. 259 according to ‘History of the Araby B. K.
Hitti

Not much Islamic territory was conquered though.e Thnights were
satisfied to secure the ‘holy places’ and fortifigdiaces along the
Mediterranean coast for their defence. In real sethe Crusaders were
hardly more than a nuisance to the Muslims.

The Crusades
Sequence Duration Significance
1. 1096 — 1099 Pope Urban II
2. 1147 — 1149 Pope Eugene Il
3. 1189 -1191 Pope Gregory VIII (Saladin)
4. 1202 — 1204 Pope Innocent Il (Constantinopel)
5. 1228 — 1229 Kaiser Frederic Il
6. 1248 — 1254/70 King Louis IX
7. 1291 Fall of Acre

It needs to be said that the Muslims at that tireeoted more efforts to
peacetime activities than to war, even establishirigndly relations
between Muslims and the Crusaders during the 286sy& their presence.

At that time a young Kurdish man who had advanaedetdership in
Egypt, helped overthrow the Fatimid dynasty. Healbee a powerful leader
who united under his rule Egypt and the NortherabAlands. His name
was Salah-al-Din, better known as Saladin. He rggered Jerusalem and
many of the coastal fortifications from the Crugad@ 187 - 1189), and
proved to be a man of stature. This sparked oftrercCrusade, which was
led by Frederick Barbarossa, who drowned en roufel H0.



After the death of Saladin the country was dividgedong his mediocre
leaders, who lost Jerusalem again (1229), but ysgloand dissention
among the Crusaders eroded their strength and. dmiy244 Jerusalem fell
again to the Muslims, this time for good. The dbliWw to the Crusaders
was given by al-Malik al-Zahir Baybars, a Mamluleés¢ a Turkish people
group) who previously had stopped the Mongols froamguering the
Middle East. He destroyed the venerated Churchaifvity in Nazareth.
Caesarea capitulated under the condition that,@8knights would be
spared. Despite the Muslims’ promise, they were exlécuted. When
Antioch fell to the Muslims, 16.000 Christians westaughtered and
100.000 are recorded as being sold as slaves.

A senseless venture, costing hundreds of thousainkilges, and inflicting
untold misery to millions, all in the name of rétig, and under the symbol
of the cross, had ended. Had these lives beentet/és evangelizing the
Muslims, the world would look different today.

We know of only one or two men, who seem to haveseh a different
course: Francis of Assissi and, somewhat later,niRayg Lull (1232 —
1315). We are told that during the Crusades, Fsaomssed the enemy
lines and was led on his request to the SultanaafoCal-Kamil, a nephew
of Saladin. Francis witnessed to him about Chostaf considerable time,
and apparently the Sultan listened well to the @bspithout embracing it,
however. Al-Kamil then offered Francis a large amionf money to aid his
efforts, which he declined before returning to @resaders.

The Crusades not only failed, but also left a lggaditter enmity between
Muslims and Christians, still felt today. This ésea very sensitive chapter
in the relationship between Muslims and Christians.

Obviously, the Crusades were and are variouslypnééed. Present-day
Christians feel deeply about them and condemn teoompletely against
the spirit of Christ, and surely not without reasélowever, one has to
consider theontemporary worldview and situation and the ihitieovocation in
order to form a balanced opinién

14 See “Islam In Conflict” by Peter Riddell & Peteottzrell, 2003, pp. 95-102, for more
details



3.2.3 Medieval Islamic Expansion

At the beginning of the Crusades the ‘House ofmtslhad expanded to the
East beyond the Indus River deep into India, andiNioto Central Asia,

particularly east of the Caspian Sea. In the Wiéstas established all
along North Africa and in Spain. Asia Minor had bethe most recent
acquisition of the Muslims.

All these areas were gained by armed conquesty Maame traditionally
‘Christian’ countries, e.g. Spain, North Africa, iAsMinor and Northern
and Southern Arabia.

3.2.4 The Ottoman Empire

Emir Osman | founded the Ottoman Empire in 1301e”Athe massacre of
the last Abbaside Khalif and all his relatives, Kaufrom near the Caspian
Sea began to build a new Islamic Empire on thesrawhthe declining

Byzantine Empire. The new Sultans assumed the téhalnd eventually

controlled almost the whole of North Africa, thedd&ast and the Balkans.
India was overrun and the Mogul Empire foundedehédso a peaceful

penetration of the East Indies (Indonesia and Madgyand the Southern
part of the Philippines took place, bringing Isltorthese countries.

In 1453 Constantinople, formerly Byzantium (nowalsbul), fell to the
Muslims. In 1529 the Turks (Muslims) besieged Vigntihe very gateway
to central Europe. The military power rested on dtreng armies of the
autocratic Sultans. The core of these consistékeodanissaries (every fifth
Christian boy child had to be given to the Islarsiate to be trained as
fanatical Muslim soldiers), and 20 000 Russian African slaves. (“DTV
Atlas Zur Weltgeschichte”, p. 209)

Heavy taxes supplied the necessary finance for an@rmy. Nevertheless,
decline set in as a result of corruption, revottd achisms (Persia and the
Balkan states regained their independence; Egyptufeler Napoleons
domination etc.). The Ottoman Empire disintegraaédhe end of World
War |, in which the Ottoman Empire fought as ay &3l Germany and the
Austria-Hungarian Empire.



3.2.4.1 The Colonial Era

In the Middle Ages the sciences and arts flourisikeMuslim countries,
especially in Spain. However with the advent of Thek invasion from
Central Asia, there was a marked deterioration wilization. The
‘Christian’ West overtook the Islamic East in theiestific fields and
Muslim lands became increasingly irrelevant, alglitipally.

The Colonial era in the Middle East began with theansion of the

Ottoman (Turkish) Empire. At its height (1550),ritled practically the

whole of North Africa excluding Marocco and Algertae Western part of
the Arabian Peninsula including Mecca and Mediha,whole of Palestine
and what is now Lebanon, Jordan, Syria, Iraq, thstern part of Iran and,
of course, Turkey. In addition it included the Baik. Parts of Russia,
including Crimea, were annexed.

Early in the 19th Century Napoleon conquered Egyyt briefly controlled
it. This proved to be a blessing in disguise, toted to the opening of
Egypt to contact with the West, and marked theothiction of printing to
the Arab world. It also marked the beginning of thedern education
system there. Parallel to Egypt, the Lebanesegatie Ottoman Empire
opened its borders to Western influence, since regority of the

population was Maronite-Catholic.

British, French, Dutch and Portuguese and to afedsgree also German
colonial efforts brought the Middle East, India, iah then included
Pakistan and Bangladesh, South-East Asia and Afrigader their
respective control. At the end of World War | (191Be Ottoman Empire
broke up to form new countries, which were establisunder the League
of Nations.

Colonialism proved to be a humiliating experienaghich created
resentment and left a bitter taste with these mulependent states. Foreign
rule always affects a nation’s pride, particulasyen the rulers belong to a
different faith. Colonialism was no invention byethEuropean powers,
though. Muslims were colonialists long before thé&ne will hardly ever
hear or read comments on the Ottoman (Turkish) iialn, which lasted
some 400 years until 1918. The colonization of Ntaslby ‘Christians’
was quite an affront to the self-worth of these gbe® and consequently



effected an aversion toward the religion of theeigm rulers, something
that is still evident today. Many interpreted tlais an indication of the
superiority of Christianity over Islam.

3.2.5 Islam In The Modern Age

The independence of the Middle Eastern countrigghty coincided with
the discovery of oil in some of these. The resgltimealth led to very
considerable economic power and influence. It idenstandable that this,
almost immediately, led to a re-awakening of religi consciousness.
Muslims now experience the removal of the domimatb foreign powers
with their foreign religion as a victory. In additi, the new wealth, and
with that status, is seen as a confirmation of W#apresence and
superiority after all. Eventually this led to theanian revolution and the
resurgence of the Islam of today. However this mealth proves to be a
mixed blessing. Islamic communities are experiemcthe influx of
Western technology, Western morals and values wéiiehbeing imported
into their countries. TV and the Internet open aprferly closed countries.
Islam’s response to the impact of modernity will de&rucial issue in its
future. The fundamentalists’ struggle and militaaeg quite obviously, at
least partially, a negative response and directatieaWestern system of
thought, which by many is perceived to be Christian

3.2.5.1 The History Of Islam In Africa

We cannot close our eyes to the fact that the iinpfatslam is no longer
restricted to the Arab-speaking countries nortthefSahara, but its weight
is also greatly felt in the 47 countries of We€entral-, East- and Southern
Africa. To be more precise: there are more Muslliv&g in the sub-
Saharan region (about 180 Million in 2002) thartha traditional Islamic
states of North-Africa (about 130 Million). How amdhen did this happen?
Has the prophet from the desert won the heartdasfkBAfricans as much
as the people of the Arab-speaking world?

Since its earliest days (even before AD 622) Mudislievers have made
Africa their home. The first 150 followers of Muharad came as refugees
who were welcomed by the ruler of Abyssinia (Etlédp



“Islam reached Africa through two gateways, fromsttand the North.

From both directions the carriers of Islam navidateross vast empty
spaces, the waters of the Indian Ocean, and thetdssds of the Sahara.”
(Levtzion and Pouwels: 1)

Conquest by force was by no means the only metidaiitding a power

base on the vast African continent. Other factdnat tcontributed

considerably to the spread of Islam were tradingrenises, including the
infamous slave raiding in Eastern and Central Afriand forced and free
migration to and from the Arabian Peninsula, théidn subcontinent and
the Far East (Malays to the Cape of Good Hopeénldte 17th century).
Conversion to Islam also came about through thiiente of powerful

Sufi leaders (especially in West Africa), or thegumasion of African chiefs
and kings to embrace the new religion and thusstoaming their states
into an Islamic community.

Trimingham points out seven major Islamic Cultuneds in Africa that
were established over the Centuries: Egypt, thehvladWestern wing of
North Africa), Western, Central, Eastern (Sudahjdgtia) Africa, the Horn
of Africa (Somalia) and Swahili (East African Coasted from Zanzibar
island). In all of these areas Islam played theidating role or represented
significant minorities, influencing the progresstioé people in these areas.

The spread of Islam was, however, not accomplistyeal steadily growing
impact, but rather in periodic waves, at times ppshrather bursts, setting
free the explosive energy of an ‘Islamic volcano'.

Islam has vowed to make Africa the first Islamiatoent and few would
dare to keep their eyes closed to the undeniahlenags made by Muslims
to accomplish that goal. Christians in every counted to come to terms
with the Islamic challenge and determine for thdwesewhat answers and
provision God has given them to share the risems)&hrist with the
followers of Islam. If census figures are to bested, Ghana seems to set
an example, where the Muslim population decreagezbbo during the last
decade.



3.3 The Changing Face Of Islam

3.3.1 The Socio-Economic Leap

The economic systems of all Muslim nations are gy undergoing
changes both in form and content. Even in countitesSaudi Arabia, this
socio-economic leap is visibly experienced. Thecgss of secularization
and the material prosperity, which resulted frore til revenue, are a
powerful influence. Secular education, technoldgicGdvancement,
urbanization with the resulting loss of identitypaernization as well as
vocational success and wealth mould the minds ised bf many Muslim
people everywhere. It can hardly be predicted witgeewill lead. Fear of
the Islam of tomorrow causes religious leaderdriaggle with the issue of
a Muslim identity, particularly in countries wheviuslims are exposed to a
Western value system.

Western goods including luxury items are invadihg tnarkets and are
advertised in TV commercials. Material prosperitsorpises not only
comfort, but also means success, and success npeaver and self-
confidence. The pull of all this is very strong famy group and also for
Muslims.

Of interest is the footnote to a Hadith about ‘iesent English-educated
Muslims’:
Muslims are now following the Christians and Jews step by step
in dress, manners, eating, talking and in every particulars. The
influence of these two nations (sic) have caught the imagination

of the upper-class Muslims so much so that even Arabia, the
cradle of Islam, could not but be a prey to these tendencies.

Mishkat Vol. 1, p. 170, Fn. 106

Forces of change are present all over the worldmigyrapples with the
impact of changes on its religious structure asdpitactice. Christianity
had to face ‘modernity’, which challenged the Bibds Scripture,

guestioned the historicity of the Bible and its re®$, and was able to
convince many nominal Christians that faith in theh of Scripture is an

outmoded belief. Islam is facing these forces now.



3.3.2 Modernity

So far Islam has vehemently and relatively succdigsfesisted the forces
of modernity and its attempt to secularize religitindid not permit text-
critical work on the Qur'an or the Hadith. Unlikket biblical texts, the
Islamic scriptures will be doomed by a text-critiemalysis. But with the
essential opening of the Islamic markets and spt¢tethe Western world
with its information explosion, Muslims will not espe the exposure of
their scripture’s multiple deficiencies. Fear obtlprocess may delay, but
cannot stop a critical assessment of Islam evem famong their own
members.

3.3.3 Fundamentalism

The strongest resistance against progress comss tire orthodox and
‘fundamentalist’ lobbies. To stress the maintenaoicgaditional forms is
one attempt to ward off ‘outside’ influences. Amnovation (bid'aa) or
change will be seen as a threat to the establislledf the Shariah. Will
orthodox Islam with the majority of rural Muslimshe are part of the
traditional hierarchy and structure be able to naéinthe status quo?

Unwillingness to succumb to a world that is contiyachanging will yield
one of two reactions. The West is viewed by manysivhis as utterly
corrupt and by that the greatest moral opponetglém. Its advances must
be stopped at any cost. Many Muslims have beerugdesl to fight what
seems to them to be threatening progress, if ceraidnecessary by force.
A multitude of Islamic Jihad groupings do that. ¥hare called
‘fundamentalists’ or ‘Islamists’.

3.3.4 Liberal Muslims

Many Muslims begin to rebel at least inwardly agaidemands of the
Shariah to conform to its often medieval concefitthers, like many in
Iran and Afghanistarare so shocked about a repressive expressioniofdith,
that they reject allegiance to such a backwardjigali altogether. Many a Muslim
in recent decades has encountered tremendous wmonfuand bitter
disappointments with his religious institutionsdaheir leaders.



3.3.5 The Other Option

With such disappointments, fears and confusiomir thearts and minds a
number of Muslims have independently begun to $eéoc the meaning
and purpose of life. Actually several factors néedbe considered as one
reflects on what causes Muslims to turn from IstanChrist (see ‘Called
from Islam to Christ’, by Jean-Marie Gaudeul) Dru@aul investigated
hundreds of conversions from Islam to the Chrisfiaith. He grouped
these under five headings:

0 Those who feel drawn by Jesus’ personality

0 Those looking for inner certainty

0 Those who discover a community of believers ins@ian churches
o

Those who seek forgiveness and are drawn to thizgatenessage of the
Gospel

o0 Those who hunger for a personal experience of Gquayer

Dr. Malek adds his own observation: “Muslims thelmsg are looking at
things in new ways. People who once clung to l@aggthg traditions now
have different attitudes...The face of Islam iseled changing. Christians
need to understand what is happening and whatyobienefits it can have
for Christian witness.” (‘Islam — Introduction aAgproach’, by ICI)

3.4 The Sects within Islam

Anyone studying the history of Islam will soon beeodisillusioned about
the much-acclaimed unity within Islam. As we haeers earlier it did not
take long before Muslims took up arms against eattier, slaughtering
ther opponents in the name of Allah. In one suctilebdthe Battle of
Siffien), hard-pressed Muslim soldiers on the oite slecided to stick
pages of the Qur'an to the points of their swomjgirig to overcome their
opposing brothers. It actually worked, for who wbdhare to fight against
‘the very word of Allah’! Today we find many grougs, and even within
the members of individual mosques we may find gfroontroversies and
each other opposing factions.

It is noteworthy that already Muhammad seems toehanticipated the
break-up of his followers into sects. A Hadith stat



If the people of Isra’il were fragmented into setyetwo sects
my Ummah will be fragmented into seventy-three seéll of
them will be in Hell Fire except one sect. They e(th
Companions) said: Allah’'s Messenger, which is that?
Whereupon he said: It is one to which | and my canpns
belong.

Tirmizi, Hadith 171

The number has, however, far exceeded the Prophet's
predictions, for the sects of Islam even exceed in number and
variety those of the Christian religion. In order to fulfil the
prophecies of Muhammad, the Ghyasu'l-Lughat divides the 73
into six groups of twelve sects (= 72) and adds a number 73, the ‘najiya’ (those
being saved), i.e. the Sunnis. Dictionary of Islam, pp.5B669

Many attempts have been made to list these 72 sétttsvery different
results. None but the latest, however, mentionsAtiaediyas, the Babists
and Bahais. Admittedly most of these sects havatively minor
theological differences, but so too have most of tiChristian
denominations. A brief look into some of these se&gtl suffice.

3.4.1 The Sunnis

This Arabic word means: “One of the Path”, thosedilow the Sunnah.
These are Muslims who acknowledge the first foualiks to have been
rightful successors of Muhammad. They accept tihal&i's Sittah, or six
authentic AHadith, and belong to one of the fourosds of jurisprudence
(Abu Hanifa, ash-Shafi’i, Malik or Ahmad-ibn-Hanpal'hey represent the
overwhelming majority of the Muslim population, ara 80%. Yet, as it
was in the beginnings of Islam, so today we findimes bitter enmity
between the ‘fundamentalists’ and the moderatesn eamong the
‘fundamentalists’ themselves. A look at the Patesti and wider Middle
Eastern situation and Afghanistan alone demonstrttis vividly. Even
within a congregation of a mosque we can find bitieputing. Although
this may not be all that unusual in a church cogatien, the verbal abuse
in a mosque can well exceed our imagination

The spiritual centers of the Sunni are the al-Agdversity in Cairo and the
University of Medina.



3.4.2 The Shi'ah

Meaning: “Followers”, i.e. of Ali

They believe in the hereditary succession of Kealfonsequently, they
believe Ali, the nephew and son-in-law of Muhamntachave been the
first rightful Khalif, and his sons (one of whom svassassinated, and the
other abdicated the throne) should have succeeifed They base this
claim on Surah 2:124: “He said: ‘I will make thae lanam to the Nations’.
He pleaded: ‘And also (Imams) from my offspring’!”

Many of their own AHadith are quoted by the Shitatsupport their case.
According to tradition, the twelfth in the hereditdine, Imam-al-Mahdi (a
kind of Messiah), is still alive and hiding to appéefore judgment.

The Shi'as have again split up into many splinteugs. The Ismailis play
a dominant role in East Africa. They are decidddbs fanatical than the
Iranian Shi'ah Muslims, and more devoted to phhaopic work. Their
spiritual leader is the Agha Khan who has becomewell-respe
international figure.

The center of Shiite activity is in Iran where thgatollah’ (lit. ‘sign of
Allah’) Khomeini established a new base for a ®hlglamic missionary
thrust which is felt in almost every corner of Afitoday. Even in a small
place like Lamu, known as ‘the Mecca of East Afrib@nian Shiite
influence and finance has gained control over dn@eoldest and largest
mosques on the island; a power struggle that i® dypical for many parts
of Africa today.

3.4.3 The Mutazilah

The name means ‘Separatists’. This was a very galudeological lobby
dating back to the very early period of Islam, Isuan extinct sect. It was
founded in AD 732. The Mutazilah rejected all etdrattributes to Allah,
and regarded the Qur'an as created and not etepraiexisting, as the
orthodox do. In contrast to traditional Islam, trego rejected the Islamic
doctrine of predestination.

They correctly reasoned: “In that case God musghbewuthor of evil!”



Consequently, they believed in the free will of mand that a believer,
when he commits a grievous sin and dies withowm&mce, is lost.

The Mutazilah maintained that His righteousness levolimit the
omnipotence of God and therefore restrain himseladt within his own
ethical norms. Their opponents heavily criticizbis point.

After approximately 100 years of sometimes seveeesqtution, the
Mutazilah movement was suppressed.

3.4.4 The Wahhabi

Abd’'ul Wahhabi was born AD 1691 and advanced talakligent scholar
of Islam in Mecca, Basra and Baghdad. He becameéoamer within Islam
who rejected all occult practices like the acceptaof omens, all auguries
(divination by omens), the worship at ‘sacred’ shs and tombs, the
smoking of intoxicating drugs, as well as the fatething of the wealthy.
His aim was to revert Islam to its original formitlough he had a devoted
following, the rulers opposed him. Asylum was geahtto him by
Muhammed-ibn-Sa’'ud, an influential chief in Arabi&/ahhabi was
determined in the pursuance of his aims, and ketstiiord do what could
not be accomplished by eloquence. Sa’'ud marriedhafzils daughter, and
their son, Abd-ul-Aziz, led the Wahhabi army to teiy over Arabia.
However, he was murdered while praying, and his atso named Sa'ud,
continued to lead the Wahhabi movement to promiegtioreatening the
whole Turkish Empire. His aim was the conversiorihaf whole world to
Islam. The battle cry of the Wahhabi was “Kill asttangle all infidels,
who add companions to Allah”. This, no doubt, intdd Jesus.

In the early 19th Century Mecca the Wahhabi in utoadk a forceful
reform. Whips were used to drive the people torttesques to attend the
five daily prayers. But Sa'ud's son was taken pesdyy the Turks and
executed in Istanbul. Even so, the Wahhabi infleeiscstill strong, not
only in Arabia and Northern India, but even worlde

3.4.5 The Ahmadiyya

The Ahmadiyya are a sectarian group founded by aM@hulam Ahmad
(1865-1908 in the Punyab, then India), who clainetave been called as



a prophet. The Ahmadiyyas differ from the teachingsraditional Islam,
in that they do not believe in miracles. While t@eir'an denies the
Crucifixion of Jesus, Mirza Ahmad said, that Chrigis actually on the
cross, but was taken down unconscious, but aliwesed to full health and
then migrated to Srinagar in Kashmir, where he diedld age. His
supposed grave there is on display. Ahmad clainsebtlet the expected
Mahdi or Messiah, “the one expected by all nationehom the return of
Christ is symbolized.” His followers call him Khii They are very
missionary-minded, have a more intellectual apgrot@an their Sunni
counterparts and make extensive use of literathoasequently they have
pursued the translation of the Qur'an into variéfrican languages even
before the Sunnis ever permitted such translatibnan attempt to make
Islam palatable to modern man, they appear to le@ opinded and offer
socialism as an Islamic tenet, ‘an economic priecigready practiced for
1 300 years’. Monogamy is also advocated. Ahmadiyra totally rejected
by the rest of the Muslim world as sectarians apidconsidered to be part
of Islam.

3.4.6 The Bahai

This movement was founded by Mirza Hussein-ali-Na817-1892). He
came from Persia and called himself the “ShrineGoid.” In his book
"Kitab-al-akdas" he even attains the title “a Rédiafrom God.” Claiming
his teaching to be universal, he promoted mutua land good works to
introduce a universal language and religion. Heclarmed himself to be
the returning Christ, the reincarnation of Krishtte fifth Buddha and the
embodiment of Hussein, the son of Ali. He died rafiteenty-eight years of
imprisonment. (“Der Islam” by Kellerhals, pp. 1126). Bahai is an
accommodating, universalistic and strongly occelttswith a relatively
small following. Obviously, Islam does not recognit as part of its
religion.

3.4.7 The Tabligh Movement

This is a recent addition to the Sufi movement had gained worldwide
significance. It calls itself the ‘jamiah tablighlt originates from and is
well established in India, but deleloped severalchbeads on the African



continent. The meaning of ‘tabligh’ is ‘propagandgsrticularly of the
religious sort’ (B. Jones) or the ‘endeavour fa tevival and regeneration
of faith’ (S. Nadwi). The founder Maulana Mohamnibas (1885-1944)
claimed to present “a living force in almost evenuntry where Muslims
live, thus attracting millions of souls to its réwiionary program for total
rejection of all accretions and innovations; inatileg a living awareness
of God for leading a simple, unostentatious anty tislamic way of life.”
(Nadwi)

A summary of the life-story of its founder and fdeals will throw some
light on the characteristics of this movement. Muoh@ad llyas was born as
the third son into a very religious family of Maoss (‘learned man’,
Muslim doctor of law) and spent much of his childbdowith his father at
the Sufi holy shrine of Nizam-ud-din in Delhi, liadiMoreover his mother
is highly praised to have been a woman of greahieg who not only had
committed the whole of the Qur'an to memory, bytortedly made it her
custom to recite the Qur'an forty times during thenth of Ramadaan.
Apart from that practice during Ramadaan her dailytine of worship is
said to have included repeating ‘dhikr’ (a kindrofintra’) (such as “Allah-
u-akbar” or “Bismillah ar-rahman, ar-rahim”) over,500 times daily! The
boy’'s childhood was soon occupied with memorizimg tQur'an for
himself and to follow the example and instructiafseveral Sufi mentors
in India until he moved back to Nizamuddin to beedktaulana in his own
right. His first mission was to a low-class farmilmgmmunity at the
outskirts of Delhi where at great personal costirigated hundreds of
religious schools for this partly Hindu, partlydstic community. But it
was not before he returned from his second pilgyem@ Mecca at age 40
that he called upon others to support him in extengabligh tours
preaching and propagating the basic tenets of |dlaenkalima (creed) and
namaaz (ritual prayer). Muslim believers who regjash to the call
immediately were drawn into Jama’ats (congregajiaviso in turn were
urged to set out on tabligh efforts to other towand villages. This tabligh
ideal became the all-consuming purpose of his éfeen knocking at the
doors of mosques until he received a favourablporese to his appeal. He
was always prepared to give himself fully to hisis® no matter the cost.
“I believe it would be the worst kind of sin if hewed concern for my
well-being“, he once resumed. And even under gpdgfsical suffering



during the last months of his life his motto wa8part from the pain of
tabligh all is well with me”. He died at the age58 in July 1944 repeating
time and again the words of a prayer he had tasmgimany during his life:
“Oh Allah! Thy forgiveness is more extensive thameniniquities and |

have better hope in Thy mercy than in my deedsréHhe reckoned with a
Gospel,which Islam does not offer. One can only pray anshvthat many a

Christian would show such zeal in response to Witst has done for us!

Today the tabligh movement reportedly brings togethundreds of
thousand of volunteers (tablighis) from all cornefshe world for mass
conventions in Pakistan, which has become the laadrbf the movement.
Tabligh missionaries are recruited during rallies nhosques. They are
challenged to commit themselves for extended perafdtabligh work in
other countries. Many zealous adherents readilyntekr to give their time
and resources as the writer (WE) has personallyessied during an all-
night campaign in a mosque in Cape Town, SouttcAfri

Tabligh teaching consists of a myriad of moral apeThousands of
fantastic stories about their religious heroes (tlve major text-books
‘Faza’il-e-a’'maal’ comprise some 2000 pages of suadterial) are to
remind today’s Muslims of an idealized early Islalinis therefore not
surprising that many modern Muslims reject whay thensider a backward
and primitive propaganda, which misrepresents Igizen.

3.4.8 Sufism

This is the mystical expression of Islam. Its was groups may be
pantheistic, ascetic (Fakir from Fakr = poor) andfwnastic. They all

seem to have a strong hinduistic element in tlictiing and practice and
seem to have an affinity to the New Age perceptwanich they obviously

preceded. Small groups of disciples form themselwesind a Shaikh

(guru), their spiritual leader. Motivated by fedrjodgment, they seek to
mortify their bodies, purify their hearts, and shawdesire for secluded
contemplation. Sufis try to flee from the ‘bad vebrinto a union with God

by way of exercises that lead to ‘experienceslofeéd by direct contact
and communication with Allah.

The components of Sufism are renunciation (‘hokhéy personal effort)
and ecstasy. The aim is the ‘experience’ of ‘araiitn of self in god.’



This ‘experience’ is partly promoted by religiouschniques, such as
rhythmic dancing, chanting and music (the dervish@s Hindus use a
‘mantra’ - a kind of religious, secret word, whiéh to be repeated
thousands of times - Sufis use ‘dhikr’ (pronounéakr’), which has the

same function: to induce ecstasy. They aim isa® the inner light'.

Not unlike developments in the Church (Augustineaskér Eckehardt,
Thomas a Kempis and others) pious Muslim believae so appalled by
the worldliness and pomp of (the Umayyad) Khalifattthey sought peace
of soul in a life of seclusion. These early Islammgstics lived as hermits a
life of poverty and renunciation.

The desire for religious experiences often was iand reaction to cold
orthodoxy and legalism within Islam. The highlygaeded Qur’anic
scholar and philosopher, al-Ghazzali (AD 1056-11h&)ped to make the
Sufi movement acceptable within traditional Islam.

The name Sufism may come from the word ‘suf, whighs a coarse
woolen cloak the Sufis wore, or perhaps from ‘safuhich means purity,
or perhaps from the Greek word ‘sofia’, meaningdei®, or ‘sufa’, an
Arabic tribe serving in the mosque in Mecca. Inees®g, Sufism always
existed. We see obvious parallels to Buddhism, uisrd, the medieval
mystics of Europe, and even in the existentialisid eertain 'charismatic'
movements of our time.

Sufism demands complete submission to a ‘guidermeéehat illogically
even to their own perceptions, it claims that thereo difference between
good and evil, all is unity, and unity is God. Tgaide’ determines the will
of his followers, who consequently have no resgalitsi of their own. The
body is seen to be the cage of the soul, so a eé\&fi longs to die. His
journey begins as a searcher and then advancesaeeder. The following
stages are service, love, seclusion, knowledgéagcand truth, union with
God and then extinction. The perfect man is one hémlost his identity.
Some monastic orders in Sufism live in communitypadperty, including
their women. Others live with all types of vicegething the body, which
is defiled, as ‘only a miserable robe of humanitiich encircles the pure
soul.’

Understandably many Muslims are rather negativautatiee influence of
Sufism on the course of Islam. Dr. Isma'il al Farcgmments:



Mysticism succeeded in reorientating the Muslims away from life,

from the world, from reason and common sense, and delivered

them to introspective meditation. Mysticism dulled the Muslim

sense of realism and drew Muslims away from society, from their

businesses, even from their families. Instead of pursuing the will
of God as law, Sufism taught the Muslim to run after the dream of union with
God in gnosis, or ‘mystical experience’.

Islam, by Isma’il R. Al Farugi, Argus Communicatptilinois

Having looked at the framework, we should, howewasp take note of
intense sincerity and devotion by many a Sufi. Astance of history may
illustrate this best: Rabi'a was a Sufi mystic. Stsems to be the only
recognized female Sufi saint. A slave girl fromsBa(died in Jerusalem
AD 801), she so impressed her master by the stpagfriher ascetic mode
of life that he freed her to devote her days cotepteto the love of God.

She used to pray: “O my Lord, if | worship You frdear of hell, burn me

in hell. And if | worship You from hope of paradjsexclude me from it.

But if I worship You for Your own sake, then withtdanot from me Your

Eternal Beauty.” We cannot, but admire such dewotio

Many of the early Sufis were men of remarkable wiad extraordinary
contentment, humility and humour. Some examples ithasgrate this:

A Sufi teacher was once offered by one of his fedlos a bag containing
five hundred gold coins. “Have you any more mor@gntthis?” asked the
Sufi. — “Yes, | have.” — “Do you desire more?” —€¥%, | do.” — “Then you

must keep it, for you are more in need than [;lfloave nothing and desire
nothing. You have a great deal and still want miore.

On a more humourous side, Hasan of Basra was osl@d:a“What is
Islam, and who are the Muslims?” to which he simglglied: “Islam is in
the books, and Muslims are in the tomb.”

Yet while some Sufis were men of great learning aistlom others were
just seeking to enter a state of ecstasy aimingtterultimate stage of
extinction or ‘annihilation of self in god.” Theaerded prayer of a man by
the name of Bayzid is typical for this mystical des“O God, how long

will there be ‘I’ and ‘Thou’ between me and you.K&ahis away, that my
‘I may become ‘Thou’, and ‘I' be nothing.” He sadalized the orthodox
by exclaiming while in a state of ecstasy: “Glooymhe! How great is my



majesty! Verily | am God, there is no god except, @ worship me”
(compare with Surah 21:25). That is pure Panthetgnapurse, and not at
all in line with Islam.

It is therefore not surprising, that when MansurHdllaj (died 922)
claimed: “I am the truth”, the orthodox Ulama wereoutraged that he was
first imprisoned for 10 years, then crucified, dhdn dismembered alive.

In Africa Sufism has found its way from both theliBn subcontinent into
Southern and Eastern Africa, and via North Africdoi West African

communities. Particularly in West Africa, a stromgtwork of Sufi

brotherhoods (marabouts) has left a mark upon ¢tiggal, communal and
religious face in the francophone countries.

Features among Sufis from the many brotherhood® wisions of the
Muhammad and at times of the founder of a partictitaiqa’ (as a Sufi
brotherhood is called), and at other times a suggigsdirect revelation
from Muhammad.

In closing it must be mentioned that Sufis, beiegslorthodox, seem to be
more open to the Gospel than most other Muslims.

3.4.9 Folk Islam

Without any question what is termed ‘Folk Islam’ ttee most popular
expression of religion in Islam. It would be wrotgycall it a sect, for it
operates within, and is sanctioned by official isla

What is ‘Folk Islam’? It is a syncretism of Islanitiwthe ‘natural religion’
of the people who originally turned to Islam. Thasig religious elements
and practices of the pagan people were integraitictie new religion of
Islam. The forms of Islam and the practice of thefPillars may well be
observed everywhere, but in reality, belief in $pait-world and practices
related to it, determine the actual faith and depece. Ancestor
veneration and dependence, use of spells, charthamulets and the
like, and dependence on Shamans, constitute theetiggous life. Islam is
far more accommodating in this field than bibli€ddristianity could ever
be. For a pagan to become a Muslim, he really negds no more than a
confession of faith in the existence of one God, #nen say the shahada,
“There is no god except Allah, and Muhammad isnmessenger.”



The Occult Aspect of Folk Islam

All pagan religions have an occult background. iSpivolvement and
ancestor worship - which amounts to much the satisethe dominating
factor in all tribal religion. Shamans (witchdoapiclaim to be in contact
with the spirit world in order to pacify or even nipulate spirits by their
magic influence. Spells, charms and amulets arée fmgeprotection against
negative forces from the spirit world. In orderdssist a person seeking
freedom from bondage or sickness, Shamans willrrésathe finding of
more potent charms or spells than those who catised dilemma.
Subsequently the adherents to ‘natural religions’doomed to live under
constant fear of the spirit world and live in to@dépendency of the
Shamans.

Not counting a few exceptions like the Wahhabanslhas little reservation
toward the occult. It is either tolerated, accomated or islamised. By that
they open wide the door to more spiritual bondage.

Islamic Shamans

All over Africa and Asia Shaikhs, Marabouts, Hajfsrs, Walis, Imams or

whatever their title may be, act as Shamans. Tkeycharms and amulets
and cast spells, just like the pagans, but do thexname of Allah (the

practice of 'Mubahala' is outlined in the Qur'arsirah 3:61). Shaikhs who
are considered powerful (!) are often consultecheafer they have died;

especially so among the so-called ‘grave worshgper

May a few Hadith and their comments help us redlwe occult practice
even commended by Muhammad himself:

Aisha reported that when any of the members of the household
fell ill Allah’s Messenger (may peace be upon him) used to blow
over him by reciting Mu’awwidhatan, (the last two Surahs in the
Qur'an) and when he suffered from illness of which he died |
used to blow over him and rubbed his body with his hand for his
hand had greater power than my hand.

Sahih Muslim, Hadith 5432

Surahs 113 and 114 represent a kind of incantaionrefuge from
witchcraft, from “the evil blowers upon knots” arithe evil sneaking
whisperer.”



The footnote (2578) explains:

That some words have the healing power is a fact which has

been substantiated by evidence. This is the reason why

incantation (the practice of curing diseases and removing the evil

effect of magic) is almost universal. The mere fact that this

process is supersensory does not prove it to be a superstition.
There are so many facts for which no causative relationship can be traced in
the realm of physical world, but still they are facts. Same is the case with
incantation. Islam has, however, purged incantation from all evil practices. It
has forbidden the recitation of words and phrases which run counter to the
spirit of Islam and has exhorted its followers to recite the name of Allah and
some other verses of the Holy Qur'an, e.g. Surah al-Fatiha and Mu'awwidhatan
for the purpose of incantation.

To a Christian who has experience with the occhit simply constitutes
“white” magic, i.e. the practice of witchcraft ind name of God instead of
the devil. It is still witchcraft, though.

Aisha reported that when any person fell ill with a disease or he
had any ailment or he had any injury, the Apostle of Allah (may
peace be upon him) placed his forefinger upon the ground and
then lifted it by reciting the name of Allah (and said): The dust of
our ground with the saliva of any one of us would serve as a
means whereby our illness would be cured with the sanction of Allah.

Sahih Muslim, Hadith 5444

A footnote (2579) explains:

According to some scholars, it refers to the sacred dust of
Medina on which had fallen the saliva of the pious Muslims.

We will be careful not to compare the happeninglalin 9:1-7 with the
above. There is a clear line of difference!

Aisha reported that Allah's Messenger (may peace be upon him)
commanded the use of incantation for curing the influence of an
evil eye. Sahih Muslim, Hadith 5445



Incantation has a particular meaning: “Ritual e of magical words or
sounds, a magic spell.” (Collin's Dictionary)

Those who practice such, claim, like all spiritigtsbe able to differentiate
between good and evil spirits or jinns. The Bibbma@emns such practices
altogether:

Let no one be found among you who ... practicesmdtion or
sorcery, interprets omens, engages in witchcraftasts spells,
or who is a medium or spiritist. Anyone who doessth things
is detestable to the Lord. Deut. 18:10-12

Shaikhs, or any other person, may be ‘blessed’ tkahamat’, i.e. the gift

of power or miracle. After their demise their gravieecome centers of
pilgrimage and the visitors offer prayers and giétsking for intercession
or assistance.

Leaders within folk Islam in many countries are tMalis (= protector,
friend, benefactor). According to traditions (ther@n does not promote
this) there are always a number of Walis operatimgarth. Others replace
those that die. One tradition discloses their nutobge 4 000.

Walis may be somewhat likened to ‘saints’. Theyrnalto have the power
to bind and to loosen, to heal, speak a varietharguages, read thoughts,
practice telepathy and telekinesis (= psychic artation of certain
objects), make rain and have psychic powers. Anyemen faintly
acquainted with demonology, will at once realize flource thereof: Satan
and his demons.

The author (GN) has at various occasions met Mgslimno were afflicted
by